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HAZIRAN 2007

THE ORIGINS OF MULTICULTURALISM IN MACEDONIA

Dr. Misho Doknanovich*

When origins of multiculturalism in Macedonia are discussed, it is
logical that the issue be imposed of the existence of multiculturalism
beyond contemporary society, in view of the fact that its concept is not
older than some thirty years and is as such related with the contemporary
understanding of human rights, especially cultural rights. Here, we have
to take account of the "polyglot empires of the ancient world", as Gerald
Johnson calls the empires of Alexander the Macedonian and of Rome,
but also the several-century empires from the rank of the Ottoman Empire
and Austria-Hungary. It is very much clear that numerous peoples used to
live in these empires that used to meet and mingle among each other.

In the Ottoman Empire, multicultural diversity was defined through
the possibility to exercise cultural and religious rights given to non-
Moslem communities (Christians and Jews) that, among other things,
included the existing of an autonomous legal system responsible for rela-
tions within communities themselves. We are here speaking about the
so-called millet? system that was based on the fact that all subjects of the
Ottoman Empire were treated exclusively as being members of religious

*Analyst
' In the determination of the borders of linguistic regions, double majority is used: the

majority of votes from each community, and the two-third majority in the federal parlia-
ment. The usage of double majority as well as the notion of "communities" has been
accepted in the 2001 amendments to the Constitution of the Republic of Macedonia

2. The word "millet" has its origins in the Persian language and used to denote what is
called "people" or "nation" in the Western tradition. The most important millet was the
Orthodox one that used to be called the "rum" or the "rom" millet. The notion "rum-millet",
later known as "Rumelija". pointed to Byzantine origins, and was later to affect the des-
tiny of Orthodox Christians in the Balkans, but also of Arabian and Greek Christians under
the jurisdiction of the Jerusalem, Antioch, and Alexandria patriarchies.
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groups, and not of ethnic communities. This system enabled the regula-
tion of various interethnic, religious, and linguistic issues, promoting the
concept of interethnic tolerance and patience. It was exactly the persist-
ence in the peaceful settlement of conflicts that represented a virtue hav-
ing its history in this region. Even today, older people in Macedonia some-
times say the old proverb reflecting exactly this feature: patience leads to
salvation (cf. lvanov).

The issue of recognition in the Ottoman Empire of the rights of non-
Moslems, in particular of religious rights, was one of the central issues in
the 19th century reform process, starting with the Gilchan Sultan's Edict
(cf. Hammer, 1979). From this aspect, we may agree with the thesis that,
in the case of the Ottoman Empire, but also in the case of all other
empires mentioned above, we may speak about a kind of proto-multicul-
turalism which bases cultural rights upon collectivity, a group, a commu-
nity, rather than upon an individual as has been the case in the contem-
porary society and in the authentic concept of multiculturalism (cf.
Stojanovic).

At the same time, the fact cannot be denied that even countries-
heirs to these empires were, without any exception, conducting a policy
of drastic limitation of the rights of national minorities by carrying out
forceful expelling of Turks from Balkan towns and by applying the policy
of assimilation which especially affected peoples' right to use their moth-
er tongues and to preserve their cultural traditions. This policy of coun-
tries-heirs to the Ottoman Empire was most obviously manifested with the
Macedonian people and with Macedonia that turned into an arena in
which Greek, Bulgarian, and Serbian propagandas clashed (cf. Danforth).
It was exactly this assimilative concept of neighboring Balkan countries
regarding the Macedonian national issue that was not applied in the pro-
gram documents of the Macedonian national liberation movement in the
19th century, but also in the 20th century. Instead of cultural hegemony,
brutal negation of the right to own language, tradition, and history for all
minorities, the Macedonian national movement was able to recognize the
multicultural character of the population living in territories covered by the
Movement, and it accepted and recognized this multicultural character of
the population by enabling active participation of the representatives of
other communities in the Movement, as well as in the governance within
liberated territories.
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Macedonia has always been a multinational state. The presence of
numerous ethnic groups is evident also in the territory of Macedonia's
ethnic borders. The ratio between the Macedonian population and other
populations used to be 2:3 to the behalf of Macedonian population, which
most often was called Bulgarian, Serbian, etc., depending on the interests
of political regimes prevailing in Macedonia's neighboring countries. The
Constantinople newspaper "Kurie d'Orian" reported in 1880 on the num-
ber of male population in the Ser sanjak-where 90,000 Macedonians lived
as opposed to 13,000 Moslems and 17,000 Greeks, and in the Bitola san-
jak, where 152,000 Macedonians, 43,000 Moslems. and 700 Greeks
lived.

Multicultural composition of the population had direct impact over
the Project-Constitution on the future state order of Macedonia, adopted
in Pirin by the Macedonian League in 1880. This Constitution represent-
ed a project for the establishing of the Macedonian state; it dc termined
the Macedonian state as a multinational one i.e. "the state of the
Macedonian people and of other nationalities living within its borders:
Turks, Arnauts, Greeks, Jews, Vlachs, Gypsies, and others". (Article 2 of
the Project-Constitution). In addition, this concept of multinational sover-
eignty in the Macedonian state was also applied in the organization of
governance. The Project-Constitution proposed the establishing of a
National Assembly composed of 80 representatives selected on the basis
of proportionate representation of specific nationalities, in particular: 45
Macedonians, 20 Turks, 7 Arnauts. 3 Jews, 3 Greeks, and 2 Vlachs (cf
Article 22 of the Project-Constitution), as well as the establishing of a Na
tional Council that was to actually represent the head of the state, again
established on the basis of parity representation, each unit having the
right to send one representative to the Council. In addition, the Project
Constitution enabled wide use of minorities' languages in education, and
it also provided for the principle of equal representation in administrative
bodies. This once again proves the fact that there indeed was a clearly
differentiated view on the integration of all ethnicums in the social and
political life, as opposed to other, already established, Balkan states, that
based their approaches to national minorities on forceful assimilation.

The 1831 Belgian Constitution was not accidentally taken as in spi-
ration in the drafting of the Constitution on the future state order of
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Macedonia, especially in the fields of facultative usage of languages,
courts, the Assembly composition, and the district and municipal insti
tutions. The basis for the adoption of this Constitution also included the
rules contained in the Constitution of the Macedonian Rebel Committee
of the Kresna Uprising (1878), where the obligation was foreseen to
adopt a peacetime constitution. The ideas contained in the Belgian
Constitution were also supported by certain progressive groups and indi-
viduals in the adoption of the constitutions of the Balkan states, particu-
larly by forces which were striving to turn the Balkan Peninsula- in view
of its multinational structure-into a "Second Belgium" (Dimevski,
Popovski, Shkarig. Apostolski, 1985).

The llinden Uprising was another striking example of cohabitation
and cooperation among various ethnicums. Various ethnicums took part
in the preparation of this uprising, which had been included in the
Macedonian Liberation Movement ever since the very establishing of the
Macedonian Revolutionary Organization. We should here also mention
the letter with which the Headquarters of Krusevo rebels announced the
llinden uprising: it clearly stated: "long live the freedom and equality of
Macedonian nationalities!"; as well as the Krusevo Manifesto, especially
its introductory sentences (Brothers compatriots and dear neighbors! We,
your eternal neighbors, friends, and people you know from beautiful
Krusevo and its lovely villages, regardless of our religion, nationality, gen-
der and beliefs, today stood up for our rights, and decided ... to make our-
selves free") (cf. Dokumenti za borbata na makedonskiot narod za neza-
visnost i nacionalna drzava, 1981 [Documents on the Fight of the
Macedonian People for Independence and A National State}). It should
here be noted that the first republic in the Balkans was established in a
territory where the Vlach population was predominant.

The issue ofmulticulturalism is also raised in the documents from
the First Meeting of ASNOM, in which a kind of compromise was made
between the national state concept and the state of the people concept,
in terms of a unity of individuals living in the territory of Macedonia. The
first concept originates from the ASNOM Manifesto, and the second one
originates from the Decision issued at the Second Meeting of ASNOM,
whereby ASNOM was declared the supreme, legislative, and executive
body and the highest body of state government in democratic Macedonia.
The second mentioned concept was also supported by the ASNOM
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Declaration regarding the fundamental rights of each citizen in
Macedonia, being the holder of basic rights, including the election right
and the right to association (state-demos). In line with these commitments
was also the first Constitution of the People's Republic of Macedonia stat-
ing clearly that all power originates from, and comes back to, the people.

We also take account of the generally recognized fact regarding the
treatment of the human rights issue in the socialist society; the issue of
the relations towards various cultures existing within Macedonia and the
Yugoslav Federation that were, simply said, overlooked. In this context,
the Constitutional Law on the bases of the social and political order of
administrative bodies in the People's Republic of Macedonia and in the
1963 Constitution of the Socialist Republic of Macedonia both operated
with the notion of "working people as the holder of power". Such transfor-
mation resulted from the ideological belief on the part of the leading polit-
ical forces, regarding the building of a socialist society in Macedonia by
means of socialist democracy and the single-party system.

The 1974 Constitution of the Socialist Republic of Macedonia
reopened the issue of the status of minorities in the political system; here,
Macedonia was defined as the national state of the Macedonian people
and a state of the Albanian and Turkish nationalities living in it. This con-
cept was substituted by the 1989 amendment LVI to the 1974 Constitution
of SRM whereby the Albanian and Turkish nationalities ceased to repre-
sent the constituents of the Macedonian state, which was now defined as
the national state of the Macedonian people.

The 1991 Constitution of the Republic of Macedonia attempted to
promote a civic concept regarding this particular issue. Nonetheless, with
the 2001 constitutional amendments having resulted from the previous
armed conflict and the signing of the Framework Peace Agreement,
amendment IV of the Constitution of the Republic of Macedonia inaugu-
rated the citizens of Macedonia- the Macedonian people, parts of the
Albanian people, the Turkish people, the Vlach people, the Serbian peo-
ple, the Roma people, the Bosniak people, etc. - into adopters of the
Constitution.

This all again brought to the surface the issue of multiculturalism in
Macedonia, as well as the issue of the concept that the Macedonian state
and society are to apply in dealing with multicultural differences among its
population. Is this history of multiculturalism on the Macedonian soil going
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to preserve its specific features it used to have in the 19th century, or is
this multiculturalism going to be transformed into a bicultural model
whose main holders are going to be Macedonians and Albanians due to
their domination in the total population? Should the measures be
changed that the Macedonian state was applying in the ten years preced-
ing the Ohrid Framework Agreement, in order to improve the rights of its
minorities? Mow is governance to be organized in a multicultural state in
a fair and democratic manner that will at the same time provide for a bal-
ance between the traditions of minority groups on one side, and individ-
ual rights of each person on the other side? Can the Framework
Agreement and solutions applied in practice limit the space in which mul-
ticulturalism has always developed in Macedonia? Does Macedonia
know what multiculturalism is and, if it does, is this multi-

Biculturalism or multiculturalism in Macedonia?

If we analyze the provisions contained in the Framework
Agreement, we may conclude that it represents a formal attempt to under-
handedly introduce multiculturalism in Macedonia. One does not have to
be a lawyer to detect that the policy of multiculturalism has implicitly been
transformed into a policy of biculturalism, especially in view of the
Agreement's provisions related to the solutions on the use of languages,
education, and the parity principle in the composition of certain state
administration bodies. This policy of actual biculturalism has been
masked by formulations such as "majority population" and "at least 20%
of the total population”. This is further built upon by the legislative solution
contained in the new law on territorial organization of the country that
decrease the number of municipalities in which non-Macedonian and
non-Albanian populations are dominant, whose share in the total popula-
tion of the county amounts to 12%.3 It becomes obvious that the inaugu-
rated concept of multiculturalism in Macedonia is not the result of a wider

3. The domination of the two communities in the aftermath of the Framework
Agreement signing can also be illustrated by an article from the Dnevnik daily dated 17
September, 2004: "Religious sessions in the Turkish language that have always been held
in the only existing mosque for this purpose-the Murat Pasha Mosque-have been can-
celled for more than a month and a half now. This has been causing dissatisfaction with
more than 15 000.
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and more detailed investigation of this issue, nor is it a result of using
comparative foreign experience regarding this issue- but that it repre-
sents a direct consequence of the 2001 armed conflict. What should addi-
tionally worry us is the fact that even the development of the concept
accepted in this manner has been done behind closed doors, only with
the participation of the two dominant communities, the solutions and
agreements arrived to being reduced to most miserable inter-political
party agreements. Should we in Macedonia start again preferring the
words of the Canadian prime minister quoted at the beginning of this
paper?

What differentiates Macedonia from foreign experience in this field
is the absence of any policy of assimilation or of invasion (as was the
case with the United States, Canada, Australia, France) over minority
groups by the majority group. We should be proud with the fact that the
existence of cultural diversity in Macedonia was accepted as such as
early as in the 19th century, and only few countries in the world can be
paid merit for that. Even more importantly, cultural diversity was accept-
ed by all political elites, but also by the ordinary people. Therefore, we
may say that Macedonia has a good "starting position" in dealing with
multiculturalism being in the stage of shaping, and not of emerging. The
multiculturalism policy has represented an issue of highest state interest;
a national strategy is expected to be soon drafted on the directions in
which multiculturalism is going to develop in future, and on the ways in
which differences in the society are going to be managed. It should not
be forgotten, however, that multicultural problems should not be managed
a posteriori, as was the case until now, thereby letting only the dimension
of a crisis inform us about the size of a particular problem.

In addition, the practice will have to be maintained of using political-
ly proper tenets to refer to issues related with the identities of minority
groups. Solid progress has been achieved in the recent ten years in this
regard, on the basis of the example of a similar trend in the United States.
Affirmative action must be continued to support the possibilities for the
realization of certain prescribed rights of individuals or groups when they
themselves are not able to do so due to a social, physical, or political
handicap. Consequently, account must be taken that such action be done
for the purpose of correcting the existing difference, and not for creating
a new one; it should be determined whether such action is limited in time,
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and such action should in future be channeled exclusively to those 12%
of the Macedonian total population that do not belong to the two dominant
communities.

We should also pay great attention to the minority languages in the
country, to the preservation of their uniqueness, in the spirit of the OSCE
Oslo Recommendations from 1998, but also to the preservation of the
language for interlinking and overall communication among all cultures in
Macedonia- which has always been the Macedonian language. In this
spirit, Amin Maluf states: "Not all languages are equal. However, all lan-
guages have to be equally respected. From the point of view of need for
maintaining identity, the English and the Iceland languages have the
same role, but if we consider another function of the language, which is
its being a means of exchange, then these two languages are not equal".

Emerging multiculturalism should pay huge attention also to the
phenomenon of communities' loyalty to the state, the respect of the laws
and duties that the state imposes generally for all citizens, regardless of
their religious, political, or ethnic affiliations. This element has been pres-
ent, without an exception, in almost each multicultural policy in the world,
and it is exactly this element that has been the object of criticism by oppo-
nents of multiculturalism claiming that it decomposes the social unity of
states. The Macedonian model must clearly define the elements for link-
ing the minority groups with the Macedonian society which, undoubtedly,
should originate from the history of cohabitation, common traditions, com-
mon citizenship and, finally, common future.

In international frames, multiculturalism today does not longer rep-
resent a threat but rather a civilization challenge- it is how to deal with dif-
ferences. We will not be able to use others' concepts in this. The
Macedonian emerging multicultural model has to be a "domestic prod-
uct". We hope that information, views and findings offered will help the
political elites in their creating the most adequate model and in the effi-
cient realization thereof.
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RELIGIOUS EDUCATION IN TURKEY:
The Case of Islamic Education

Dr. Hamit ER
Canakkale Onsekiz Mart University
Theology Faculty

Turkish Republic is a secular state, and 95% of the population is
Muslim. Religious education in Turkey where religious education has
been continuing from the establishment of the new state has been run by
the three governmental institutions: The Ministry of National Education,
the Higher Educational Council, and the Directory of Religious Affairs.
The Ministry of National Education administers religious education at
Imam-Hatip High Schoolss in which majority of the lessons are related to
religion. Additionally, in secondary and high schools, religious education
is given in one module named Religious Culture and Ethical Knowledge.
The Higher Educational Council organises and administers the Faculties
of Theology. The Qur'anic Courses are run by the Directorate of Religious
Affairs.

This essay focuses on religious education given by these three gov-
ernmental institutions in Turkey from a historical perspective.

A- Religious Education Run by the Ministry of National Education
General Directorate of Religious Affairs was established in 1961 by
the Ministry of Education in response to religious education's becoming
widespread in the state schools after 1950s.This Directorate was in
charge of managing the religious education programs in the Imam Hatip
High Schools, personnel affairs regarding the teaching staff and the reli-
gious education programs in the other state schools.
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1- Imam-Preachers High Schools

Short after the establishment of Turkish Republic (1923), the Law
of Educational Unification had passed on March 3, 1924. All the schools
that were previously associated with various ministries such as Army,
Ministry of Health and General Directorship of Foundations had become
part of the Ministry of Education.1 According to the act 4 of this law, the
Ministry of Education would establish a Faculty of Theology in order to
train high theology experts and would open up schools to train officers
who would organise services such as imam and preachers (Imam-Hatip
High School).

Imam-Hatip High Schools had started their activities right after the
law of Educational Unification and there were 29 Imam-Hatip High
Schools in 1924. However, since the genearl political stance of the time
was not keen on religious education and since the graduates from these
schools were unable to find jobs as officers every year one or two of them
had ceased their activities and in 1930 there was not any of them left
operating .2 During the time between 1930-1951 religious education was
banned in Turkey and there was a real time of absence in terms of reli-
gious education. The people were not able to perform their religious cer-
emonies and widespread superstitious beliefs had started to exist, and
since there was not any religious officers to organise funerals all funerals
were kept waiting for days. In short people were tried to make their reli-
gion forget.

Turkey faced with a two-party elections in 1950, until when the elec-
tions were taking place with a single political party. The newly established
Democrat Party promised to comfort the publis in issues related to reli-
gion. A member of parliament tells that he had faced with the following
request of one citizen during the election campaigns; " we do not want the
Democrat Party to have us the prosperity as soon as they become the
government, this would happen in time....we ask them to have us the
freedom and prosperity in religion and moral affairs".

The Democrat Party, after winning the elections with a high numer-
ical difference, had opened up 7 Imam-Hatip High Schools in the follow-
ing cities: Adana, Ankara, lIsparta, Istanbul, Kayseri, Konya and

1. Halis Ayhan, Religios Education in Turkey, Istanbul 1999, p. 28.
2. Ahmet Unsiir, Imam Hatip Liseleri (Highshcolls), Istanbul 1995, p. 89.
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Kahramanmara?. From this date on the number of Imam-Hatip High
Schools in general has shown a continuous increase and it reached 19 in
1958, 72 in 1971, 374 in 1980 and 464 in 1999. The total number of
Imam-Hatip High Schools which includes the ones that were opened
under different names is 612. There was one IPS almost in all cities and
counties. The building of these schools, to the contrary of the others, had
been constructed by the public. However, it is necessary to state the point
that even though the numbers of Imam-Hatip High Schools have
increased dramatically, there had always been people who believed that
the state should not provide religious education and who wanted to have
the Imam-Hatip High Schools closed whenever they had the opportunity
to claim so. Due to the changes that were made in the law of National
Education by people who do not support the existence of these schools,
Imam-Hatip High Schools again were tried to be left with no students and
therefore forced to be closed. If one compares the educational period of
1998-1999 with 2002-2003, the 80 % decrease in the numbers of stu-
dents of Imam-Hatip High Schools can clearly be seen.

The first legal basis of the Imam-Hatip High Schools was the fourth
statute of the law of Educational Unification. According to this, the
Ministry of Education would establish a Faculty of Theology in order to
train high theology experts and would open up schools (Imam-Hatip High
Schools) to train officers who would organise services such as imam and
preachings. Moreover, statutes number 24 and 42 of the Constitution and
statute number 32 of the Principal Laws of National Education form the
legal basis of Imam-Hatip High Schools. According to the statute number
24 of the Constitution "religious and moral education shall be conducted
under the supervision and surveillance of the state. The religious and
moral education shall be included within the compulsory subject that are
being thought at the primary and junior high schools . The religious edu-
cation that is apart from this shall be left to the desires of the adults and
to the lawful representatives of the young people". Statute 42 states that
"noone shall be deprived of the right to education". According to the
statute 32 of the law of National Education, Imam-Hatip High Schools are
the educational institutions, which would train personnel to educate peo-
ple to conduct religious services such as imam and preachers and teach-
ing of Qur'an, and to provide pragrams in order to prepare students for
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higher education.3

Imam-Hatip High Schools are educational institutions that give 7
years of education of which 3 years in juniour high schools and 4 years
in high schools. Since they are occupational high schools 40 % of the
subjects are religion-related and 60 % are cultural related subjects.

The purposes of their establishment are;

1. to train personnel who would perform services in Directory of
Religious Affairs, such as teaching of Qur'anic courses, ?mam and
preaching

2. to conduct programs that would prepare students for higher edu-
cation.

Imam-Hatip High Schools also provide high school level of educa-
tion. For a graduate student, it does not mean that he/she will supposed
to have a religious job. These schools also accept female students. When
public send their children to Imam-Hatip High Schools, they not only want
them to have high school education but also religious education. As a
result children would be kept away from unwanted habits and behaviours.
In other words, students who graduate from these schools would follow a
conservative path.

First IPS was opened in 1951 and last one was in 1997.
Governments which took seats in the parliament between these dates
have opened numerious Imam-Hatip High Schools in various parts of the
country. 80% of the Imam-Hatip High Schools were opened by the leftist
and the liberalist governments due to the concerns regarding the votes
that they would receive.

According to the statitistics, the total number of students who grad-
uated from Imam-Hatip High Schools until 1999 was 771 363. Also
according to the statistics provided by the Directory of Religious Affairs 55
255 graduates of Imam-Hatip High Schools have worked for this institu-
tion. Most of the graduates of the Imam-Hatip High Schools either work
for the Directory of Religious Affairs or continue their studies at the uni-
versities. A considerable percentage of the students of almost every fac-
ulty of the universities is an IPS graduate. Today 40 % of the parliament

3. More information: Mustafa Ocal, From the Establishment to Nowadays Imam
Hatip Liseleri (Hihgshcolls) ", Religios Education Reseaches, Issue 6, 1999, pp.
201-254.
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including the Prime Minister, are graduates of the Imam-Hatip High
Schools. The numbers of graduates who deal with non-profession relat-
ed businesses are not also low.

The fate of the Imam-Hatip High Schools that showed an improve-
ment and broadening, was negatively affected after February 28,1997.
The National Security Council, comprising of generals advised the gov-
ernment that 8 years of continuous education which was previously 5
years should be applied all over the country. This was more a pressure
on the government than an advice.

The government, after applying exactly this decision have closed
down all juniour high schools including the first three years of Imam-Hatip
High Schools. Also even though the sources are not clear on this, gradu-
ates of the Imam-Hatip High Schools who worked at the government
departments had faced with unwanted behaviours at their workplaces
and were treated as unwanted personnel. Additionaly, it was almost
impossible for graduates of Imam-Hatip High Schools to study at faculties
other than the faculty of theology. While the graduates of Imam-Hatip
High Schools were getting high marks with the previous marking system,
their maks have been lowered with the new system. Before this amend-
ment, 35-40 % of the graduates of the Imam-Hatip High Schools were
continuing their education at other faculties. This practice was applied to
all occupational schools in the country.

All these negative events have resulted in a decrease in the
demand to Imam-Hatip High Schools and in transfers of students who
study at Imam-Hatip High Schools to other high schools. The number of
students in Imam-Hatip High Schools has decreased by 80 %.
Unfortunately, Imam-Hatip High Schools in many cities and counties have
faced with the decision to be closed. The buildings that were emptied
either had been replaced by other educational institutions or longed to be
possessed by another state institutions. 4

We may say that the most important reason for a conservative-reli-
gious party to succeed in final elections is because of the pressures put
on religious beliefs by the state and previous governments.

4. Ahmet Kog, "Genaral Approach to Religios Education and Teaching in Turkey",
Religios Education Reseaches, Issue 7, 2000, pp. 314-317.
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2- Religious Education at Public and Private Schools

Religious subject were thought at the primary, juniour high and at
high schools two hours a week since the establishement of the Turkish
Republic in 1923. However, these subjects were completely removed
from the programs in 1933. Their removal from the village schools was
in 1939.

The search for religious education was started again in 1946 and
they were reincluded in the programs as two hours a week at the fourth
and fifth years of the primary schools after long works in 1948. It was not
compulsary to attend but the students who wanted to study had to apply
at the beginning of the year. The fact that it was elective and was a non-
credit subject had taken away the motivation and desire for the subject.

The Constitution of the Turkish Republic was rearranged after the
military revolution that took place on September 12, 1980. As the result
of the workings, subject of religion had become a compulsory subject
under the name of Religion Culture and Ethical Knowledge in all primary,
junior high and in high schools through the statute number 24 of the
Constitution. Also, in Faculties of Education that train teachers to these
schools, this subject was also started to be taught.®

With the legal support of the Constitution, there have been steps
taken in program improvements, methodologies, and content enrichment.
Basic contents of the subject are faith, worship and ethical rules.

B- Religious Education Run by the Higher Educational Council

1- Theology Faculties

The first Faculty of Theology was opened on September 1, 1900 in
Istanbul under the name of Ulum-i Aliye-yi Diniye Branch (Higher
Religious Education Division) . This faculty had continued its activities
in 1933 though it was closed and reopened several times during that peri-
od. It had published a very precios scientific journal. Since the political will
of the time did not want the existence of this faculty, it decided to close
the faculty due to the insufficiency of students. A faculty that worked at
high standards and highly demanded as such was closed by the

5. Halis Ayhan, Religios Education in Turkey, Istanbul 1999, p. 257.
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University Reform in 1933.

The reopening of the Faculty of Theology that the country needed,
was discussed in the parliament in 1949 and 16 years later it was decid-
ed that a Faculty of Theology shall be opened in association with the
University of Ankara. This faculty had started its education on November
21, 1949. The absence of 16 years in that period had also taken away
many buildups.

In 1959, another high religious educational institution was opened
under the name of High Institute of Islam. Following this 7 other High
Institutes of Islam were opened in Konya, Kayseri, izmir, Erzurum, Bursa,
Samsun, Yozgat respectively. Also in 1972, another high school was
opened in Erzurum under the name of Islamic Science Faculty.

With the rearrangements made in higher education in 1982, all the
high schools that teach religion were gathered under the name of Faculty
of Theology. It is estimated that there are 1 200 assistant professors and
10 000 students in those faculties.

Faculties of Theology not only perform academic researches but
also contribute to the improvement of national and moral values of the
country and help creating an ethical and happy society. However, on
February 28, 1997 following the meeting of National Security Council, reli-
gious educational institutions had again become the unwanted institu-
tions and the graduates of the Faculties of the Theology were restricted
in finding jobs to work in government workplaces. Especially female stu-
dents were restricted in choosing their clothing styles according to their
religious beliefs. These events influenced both male and female students'
psychologies since they become unable to apply the rules of their religion
when they become a religion person. Moreover, by lowering the quotas
of the Faculties of Theology, the Higher Education Council had provided
them the ground to shrink by 70 %. This type of stance negatively affect-
ed the students' motivation to study. ©

Graduates of this faculty work in the following fields;

* Managerial and religious works in association with the Drectory of

6. Halis Ayhan, "Faculty of Theology", Religios Education Reseaches, Issue 6, 1999, pp.
255-268. Ahmet Kog, "Genaral Approach to Religios Education and Teaching in Turkey",
Religios Education Reseaches, Issue 7, 2000, pp. 305-322.
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Religious Affairs (there are nearly 100,000 people working for this institu-
tion),

* Teaching of profession in Imam-Hatip High Schools,

* Teaching of religion culture and ethical knowledge in high schools
and preoaratory schools,

* Working as academicians in Faculties of Theology and its sub-
divisions,

60-65 % of the subjects though in the Faculties of Theology are reli-
gion related, 30 % of them is about sociology,psychology and literature
and 10 % is about educational formation. There are 19 Principal Science
and 29 Science Divisions under three main parts of the Faculty of
Theology. These are as follows;

- The Foundatinal Islamic Sciences Department

- Philosophy and the Religious Sciences Department

- Islamic history and Arts Department

The Foundational Islamic Sciences Department

- The Qur'an Commentary Division

- The Tradition (Hadith) Division

- Islamic Jurisprudence Division

- Theology (Kelam) Division

- The History of Islamic Sects Division

- Islamic Mysticism Division

- Arabic Language and Rethoric Division

Philosophy and the Religious Sciences Department

- The History of Philosophy Division

- Islamic Philosophy Division

- The Philosophy of Religion Division

- Logic Division

- History of Religions Division

- Sociology of Religion Division

- Psychology of Religion Division

- Religious Education Division

Islamic History and Arts Department

- Islamic History Division

- Turkish Islamic Arts Division

- Turkish Islamic Literature Division

- Turkish Religious Music Division
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C- Religious Education run by Directory of Religious Affairs

1. Qur'anic Courses

Qur'anic Courses are the most important religious educational insti-
tutions in the Directory of Religious Affair's province organisations. With
the proposals of the 50 members of the parliament in 1925, 10 teaching
personnel were given to the Directory of Religious Affairs in order to train
swots and in the sam eyear 7 Qur'anic Courses were opened. The num-
ber of these courses were increased in years and reached 3305 in the
year 2000.

According to the regulations of Qur'anic Courses, their purposes
are as follows:

* to teach the people who are interested how to read the Qur'an
appropriately,

* to give the information that would help read the Qur'an appropri-
ately by its applications,

* to have them memorise correctly the sures, verses, and prayers
and teach them their meanings,

* to have them swot,

* and to give useful information about our Prophet's examplary life
and ethics and the principles of beliefs and ethics of Islam.

In order to open a Qur'anic course, one must supply the appropri-
ate physical conditions, tools and equipments, and the required permis-
sions necessary to provide education.

The programs to be studied are prepared by the Directory of
Religious Affairs and the designated subjects are being taught.

The management of Qur'anic Courses belong to the Directory of
Religious Affairs in cooperation with the Ministry of National Education. It
is the responsibility of mufties in cities and counties to act as the repre-
sentatives of the Directory of Religious Affairs.

Regulations state that noone has the authority other than the
Directory of Religious Affairs to open these courses and the inspections
should be conducted by the inspectors of the Directory of Religious
Affairs and mufties though the Ministry of National Education reserves the
right to inspect these courses and it is a condition that in order to enroll
one must complete his / her primary education.

According to the 1999 statitistics, there are 6 461 Qur'anic Courses
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in Turkey, of which 3 498 are open to education and 2 963 are closed.

From the students who studied from the text, 66 486 of them had
obtained the right to receive certificates. 4 463 of the students who stud-
ied for swotting obtained related certificates. The swotting certificate have
been given to 68 228 people since 1975.

It is clear that the numbers of students who studied from the text
decreased continuously when one compares the previous statistics. This
declince has taken place mostly in small settlement areas and true main-
ly for male students. While the number of courses open to education was
5011in 1996, 4 890 in 1997, 3 705 in 1998, it declined to 3 498 in 1999.
The number of students who studied from the text, 160 169 in 1995, 158
446 in 1996, 155 976 in 1997, 138 924 in 1998, and with a dramatic
decline in 1999 it was down to 89 338. There is not any significant change
in the number of students studying swotting.

The compulsory 8 years education had critical effects on the forma-
tion of these statitics. It is seen that the Qur'anic Courses have been neg-
atively effected by the application of this law. It is necessary to overcome
this negativeness by finding out new formulations that would support the
realities of the nation and satisfy the demands and requests of the socie-
ty.”

a) Courses that teach as to how the Qur'an should be read
from the text

The enrolments to these courses are made in September. They
start on the first week of October and continue for 32 weeks. There are
24 hours in total in a week, of which five hours is given daily. Final exams
take place at the end of May and successful students receive their certifi-
cates.

b) Courses that teach swotting

The students complete this course in two years and they study
methods as to how to read Qur'an from the text clearly and fluently.
Successful students receive their certificates after an exam made in
August.

c) Qur'anic education at the Mosques

The purpose of these courses is to teach appropriate methods of

7.More information: M. Faruk Bayraktar, A Research on Qur'anic Courses, Istanbul 1992.
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reading of Qur'an and to improve religious knowledge during the holiday
periods of schools.This type of education has been conducted at places
where there are no Qur'anic Courses or have become insufficient and
they can be opened by the proposals given by the mufties and approved
by the civil chiefs.

Imams and preachers and muezzins and Mosque assistant employ-
ees work at the Mosques for the education fo Qur'an. The people who
have completed their primary education and the compulsory education
may benefit from Qur'anic courses at the Mosques. There are two hours
classes daily offered in these courses. The educational program to be fol-
lowed is given by the Directory of Religious Affairs and there are not any
final examsand no certificate is given at the completion.
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ABSTRACT

Turkish Republic is a secular state, and 95% of the population is
Muslim. Religious education in Turkey where religious education has been
continuing from the establishment of the new state has been run by the three
governmental institutions: The Ministry of National Education, the Higher
Educational Council, and the Directory of Religious Affairs. The Ministry of
National Education administers religious education at Imam-Hatip High
Schoolss in which majority of the lessons are related to religion. Additionally,
in secondary and high schools, religious education is given in one module
named Religious Culture and Ethical Knowledge. The Higher Educational
Council organises and administers the Faculties of Theology. The Qur'anic
Courses are run by the Directo-rate of Religious Affairs.

This essay focuses on religious education given by these three govern-
mental institutions in Turkey from a historical perspective.

OZET

Turkiye Cumhuriyeti Laik bir devlettir ve nufusunun %95’i Muslu-
man’dir. Tlrkiye’de Din Egitimi cumhuriyetin kurulusundan bu yana devlet
tarafindan, U¢ ayr kurum vasitasi ile verilmektedir. Bunlar; Milli Egitim
Bakanligi, Yiksek Ogretim Kurumu ve Diyanet isleri Bagkanhigrdir. Derslerin
cogunlugu din egitimi olan imam-Hatip Liseleri Milli Egitim Bakanligrna
baglidir. Bunun yaninda diger lise ve ilkégretim okullari programinda olan
‘Din kiltlrt ve Ahlak Bilgisi’ dersi de Anayasal zorunlulukla yine ayni bakan-
ligin sorumlulugu altindadir. Yiksek Ogretim Kurumu ilahiyat Fakiiltelerini
programlamakta ve ydnetmektedir. Diyanet isleri Bagkanligi ise Kuran
Kurslarini, cami ici vaaz ve sohbetlerle, halka acik konferanslar diizenlemek-
tedir.

Bu calisma tarihi bir bakis agisi ile Tlrkiye’de bu i¢ kurum tarafindan
verilen Din Egitimini ele almaktadir.
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MAKEDONYA TURK KULTURU VE EDEBIYATINDA
FAHRI KAYA

Doc. Dr. Numan Aruc

A. HAYATI:

Sair, yazar, kultir ve devlet adami Fahri Kaya 1930 yilinda
Makedonya'nin Uskip’ten sonra en blyik kentlerinden biri olan
Kumanova'da doddu. Aydin bir baba ve Ummi bir annenin dort erkek
gocugundan biri olarak dinyaya geldi.

ilk okulunu dogdugu yerde bitirdi, Lise’ye devam ederken 1946 yilinda
Kogana’ya bagh Tirk kéylu olan Yakinova'ya 6gretmen olarak atanarak
bdylece kendisine ¢cok geng yasta egitimde hizmet goérevi verildi. O donemin
zorunlu ve reel sartlari sebebi ve neticesi olarak dort yil bu kdyde hem 6gret-
men hem de okul yénetmeni gorevinde bulundu. Bu dénemde 6gretmenlik
yaparken distan Istip’teki 6gretmen okulunu Makedonca bitirdi. 1950 yilinda
Yanikova’'daki gorevinden ayrilarak yuksek 6grenime gitmeye karar verir ve
Uskiip Filoloji Fakiltesinin edebiyat bolimiine yazilir. Ancak yakin dostu
Sireyye Yusufun tafsiyeleri dogrultusunda, Uskiip Universitesi yerine
Belgrad Universitesi Edebiyat BAlimi Sarkiyat bolimiine yaziimayi karar
verir. Belgrad’a gitmesinin en buyuk sebebi Tiurk Dili ve Edebiyat’nin o
bélimde okutulmasidir.

Ancak kendisi Turkge dili ve edebiyati konusunda bekledigini bulamadi
ve bu konuda hayal kirikligina ugradi. Sarkiyat bélimtnde Turkge'den ¢ok
Farsca ve Arapcga okutuldugundan dolayi istedigi basariyi elde edemedi.

Fahri Kaya fakultedeki bu boslugu ve eksikligi diger bolim ve fakdlte
faliyetleriyle tamamlamis, Yugoslavya edebiyati ve distncesi konusunda
yapilan butlin miessesevi ve de sosyal faliyetlerde aktif olarak yer almistir.
Bu sekilde dénemin énemli yazarlari olan ivo Andrig, Branko Copig, Oskar
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Davigo, Desanka Maksimovi¢, Mira Aleckovi¢, Dusan Kosti¢, ve Dobrica
Cosic gibi yazarlarin yaygin egitime dayali faliyetlerine katilarak onlardan isti-
fade etme firsati buldu.

Ozellikle kendisine gelecekte kaynaklik edecek ve diinya gorisini
olusturacak olan Felsefe fakultesinin 45 numarali odasinda siyasi ve devrim-
ci konulu konferanslarin daimi takipgisiydi. Burada o dénemde yazilamiyan
ve yazilmayan o doénemin gunlik, siyasi ve uluslararasi konularinin
Yugoslavya’nin 6nemli sahsiyetleri tarafindan tartisilip gelecegin yoneticileri
yetistiriliyordu.

Fahri Kaya hayatinin énemli ayadini olusturan Belgrad giinlerine nok-
tayr koyup 1954 yilinda Uskip’e dénmeye karar verir. O doénem
Makedonya’dan Turkiye'ye gé¢in en yogun oldugu bir ddneme rasladigi icin
bir tlrli kendi gelecegini kestiremiyordu. Sebebi, ¢ kardesi ve iki yil sabret-
tikten sonra ebeveyinleri de goc ettiler. Go¢ olgusu kendisinin isini temin
etmesinde de efkili oldu, aylesi go¢ etti bu da gbé¢ eder duslncesi iki yil geg
ise baslamasina sebeb olmus. Birlik gazetesine verdigi dilek¢e ancak iki yil
sonra kabul edilimis ve 1956 yilinda Birlik'te ¢alismaya baslamis.

Birlik gazetesine ayak atincaya kadar, bu arada Uskip radyosunda
Turkge cocuk ve kiltir yayinlarini hazirliyordu. Cok gegmeden Necati
Zekeriya ile birlikte Seving'te calismaya basladi. Ancak iki kisinin Seving'te
olmasi ¢ok goéruldigl icin kendisi Seving’i birakip Birlike devam etti.
Gazetecilikte deneyim sahibi olduktan sonra gazetenin sorumlu islerini SUkri
Ramo ile paylasti. 1963 yilinda Birlik Gazetesinin bas ve sorumlu yazari oldu,
bu gérevde 1969 yilina kadar bulundu.

Bu dénemde Birlik gazetesi kiiltir, egitim ve saglik agirlikli bashklarla
kendine bir ¢eki diizen vererek okurlar icin daha kaliteli ve ilgi cekici oldu. Yerli
ve turk edebiyati edebiyattan 6rnekler ve bu edebiyatin yazarlariyla ilgili
metinlerle gazetede yer almaya basladi. Yarin Seslere kaynaklik edecek
edebi, kiiltiir ve sanat eki Ozel ilave’yi de ¢cikmaya basardi.

Gazetenin basinda bulundugu yillar uzun dénem boslugunu hissettigi
bir edebiyat-sanat dergisinin ¢cikmasi igin ¢ok ¢caba gosterdi ve 1965 yilinda
Birlik catisi altinda Sesler’in gcikmasini sagladi.

1969 yilinda Birlik'ten ayrilarak siyasete gegti, Milletvekili oldu, bakan-
lik yapti, Komunist Partisinin icra komitesi ile Bagkanlik tiyesi oldu, ve emek-
ligine kadar Cumhurbaskanhgi komite Uyesi olarak goérevde bulundu.

Tuark Kultdrine Hizmet Vakfi tarafindan Turk Dunyasi Tuark Dili Seref
Odiilirni 1999 yilinda istanbul’da aldi.

Emekliligini Uskiip’te gegirerek hayatina Uskiip'te devam etmektedir.

32 HIKMET



HAZIRAN 2007

B. ESERLERI:
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13. YUGOSLAVYA TURK HIKAYESI ANTOLOJISI, 1994, Uskiip.

14. GOKKUSAGI, Yugoslavya Tiirk Yazarlarinin Cocuklar igin Yazilan
Hikayeleri, 1985, Uskiip.

15. NAZIM HIKMET'ten SIIRLER, 1983, Uskup.
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24. OKUMA KITABI VL. SINIF, 1998, Uskiip.

25. TURKCE ALISTIRMA DEFTERI V. SINIF, 1993, Uskp.

26. TURKCE ALISTIRMA DEFTERI VI. SINIF, 1993, Uskiip.
27. EDEBIYAT LISE IV, 1985,Uskip.

28. EDEBIYATA PENCERE, VIII. SINIF LEKTUR, 1967, Uskp.
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C. ETKI ve KATKILARI:

Makedonya Turk Kiltirt ve Edebiyat’nin ¢agdas simalarindan Fahri
Kaya, cagdas Makedonya Turk Kultiri ve Edebiyatinin en 6énemlilerinden
biridir. Rumelide yeni donem tlrk kulttrl ve edebiyatin kurucularindan birdir
desek hig abartmis olmayiz. Bu konu incelendigi zaman sair, yazar, kiltir ve
devlet adami yazarimiz Fahri Kaya'yi inkar etmek ve gézardi etmek mimkun
degildir. Clnki bizzat kendisi bu alanin hem teorisiyeni hem de bu alani biz-
zat pratikte yasamis, uygulamis ve de faliyetini saglamistir.

Lisede iken gok kuglk yasta tirk 6gretmeni olarak atanmasiyla turk
egitimi icine c¢ekilmistir. Turk dili, kultird ve medeniyetini bir taraftan
Ogrenirken Obur tarafta ise 6gretme mecburiyeti ile kargl karsiya kalmistir.
Hem o6gdrenmis hem de Ogretmistir. Rumelinin kalbi Makedonya'da tirk
klltdrd ve medeniyetini yasamak ve yasatmak icin taa 16 yasindan itibaren
kollarini sivamis, tlrk egitimi ve ogretimini tanimis ve tanitmistir. Bu
dénemdeki faliyetlerine ve de katkilarina gézattigimiz zaman Fahri Kaya Turk
kaltara ve Edebiyatr’'nin pioneriydi ifadesi ile ifade etsek kendisini en gercekgi
tarif etmis oluruz. Boylece Fahri Kaya hayati ve mesleki kariyerini basta Turk
kultdra ve Edebiyat’'nin egitimi ve 6gretimi ile baslatmasiyla gelecekte bu
alanda atacagi adimlarin temeli ve kaynagini olustururken bir bakimda
yazarimiz gelecegdine isaret etmis ve de gelecegini bilingli bir sekilde olustur-
mustur.

Fahri Kaya’nin Tirk Diline, kiltiiriine ve medeniyetine askini Uskip
Filoloji Fakultesini birakip Belgrad Sarkiyat Bolimine gegmesinde en bariz
bir sekilde gorebiliriz. O dénemde yani ikinci dunya savagindan hemen sonra,
ilk yillarinda sadece Belgrad Universitesinde Tiirk Dili ve Edebiyati okutuluy-
ordu. TUrk Dili ve Edebiyati’ni okumak icin Belgrad’a gitti. BolUmdeki talebe
sayisinin bir elin beg parmagini gegmeyen talebe sayisindan biriydi. Boylece
bélimdeki talebe sayinin artmasini talebeligi ile saglamakla bélimin kapan-
mamasinda katkida bulunarak Turk Kultlrt ve Edebiyatina hizmet etmistir.

Belgrad talebelik glnlerinde yazarimiz, bizzat sadece turk dilini,
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klltirini ve medeniyetini daha seviyeli, 6rglin egitim sayesinde ve de yuk-
sek egitim ve 6gretim metodlariyla 6grenmek isteyen bir nefer degildi ayni
zamanda tlrkg¢enin o dénemin hakim dillerinde de taninmasi igin galisan ve
caba veren tlrk dilinin emekgisiydi. iste bu dogrultuda fakulte ddneminde tiirk
dilinden terciimeler yapti, 6zellikle bélimiin asistani olan Marija Cukanovic'le
birlikte Turske Bajke(Turk Masallar) kitabini gikardi.

Birinci dinya savasl ve sonrasi Ozellikle resmi olarak Osmanli
hakimiyetinin Rumelide sona ermesiyle birlikte Osmanli ayrilirken Tirkler de
bu topraklardan ayriimaya baslayinca Turk kilttiri ve medeniyeti blyUk bir
darbe aldi. Asirlarca Tirk-islam medeniyetinin bu diyarlardaki hakim giici
olan Osmanlinin yoneticisi, hakimi, askeri, 6gretmeni ve hocasi olan Turk
aydinlari en blyuk tehdit, tehlike ve sug unsuru kabuledildigi icin Tark aydini-
na en blyik baskilar yapiliyordu. Bir zamanlarin hakim guict oldugu icin
sonra da yenilen unsur oldugundan dolayi Turk kaltiri ve medeniyeti kendi
aydiniyla birlikte istenilmiyen, horlanan ve en bas tehlike kabuledilmeye
baslayinca ve de devlet ve sosyal mekanizmalarda kabul edilmeyince Turk
aydini olmak higbir deger ifade etmesi soyle dursun Tirk aydinini nasil
geldigi yere goétirebiliriz ve de Rumeliden uzak tutabiliriz mekanizmlari islem-
eye bagsladi.

Osmanlinin yikiligindan sonra Anadolunun toparlanmasi ve de yeni
Turkiye Cumhuriyetinin kurulmasindan sonra Rumeliden Turkiye'ye cok
blyuk, sistematik ve toplu halde Turk kiltir( ve medeniyeti aydininin beyin
gOcl gerceklesti. En sikintill ve engok baski yapilan kesim aydinlar oldugu
icin ilk onlar balkanlardan gé¢ etmeye basladi. Bu go¢ hassaten aydin kiyimi
ve baskisi Subat 1947 yilinda rumelideki Tirk islam kuiltir(i ve medeniyetinin
temsilcisi YUcel hareketine ve temsilcilerine yapilan kiyimdan sonra hukuki,
siyasi ve de tarihi bir realite olarak tescillendi. YUcel Hareketinin Ustdizey dort
yoneticisinin idam edilmesi ve ¢ok sayidaki aydin yodneticinin ylzlerce yil
hapse mahkum edilmesinden sonra basta aydinlar ve tirk halki bu topraklar
tamamen bosalti. Bu son darbe ile istenilen hedefe ulasildi tirk kadlttrd ve
medeniyeti gliclini kaybetti ve azinlik durumuna dustd, istenilen de buydu,
tirk aydinini azinhidga duasirmekti.

iste bu inkar edilemiyecek realite ile kargi karsiya kalindi. 20. yiizyilin
bagindan ellinci yillara kadar turk kualtiri ve medeniyeti fetret dénemini
yasadl, birakin kendini toparlayip ¢eki dizen versin kiyimla kargi karsiyaydi,
hep zayifladi o hale geldi ki tamamen dibe vurdu, tlrk aydini bulmak nadirat-
tand.. ikinci diinya savasindan sonra balkanlar bir nevi istikrara kavugsmaya
baslayinca ellili yillarda tlrk kultlrt ve medeniyeti de toparlanmaya basla-
yarak kendine ¢eki diizen vermeye basladi ve ben de varim diye haykirmaya

HiIKMET 35



HAZIRAN 2007

baglad!. iste bu haykirisin ve yeni dénemin bas mimarlarindan biri hic tered-
dUtslz yazarimiz, sair, yazar, devlet adami ve tlrk kultlrd ve medeniyetinin
¢agdas yuzu Fahri Kaya'dr.

Tark kiltrt ve medeniyetinin canlanmasi igin ¢ok buyuik emek ve katki
vermeye basladi. Turk dilinin ddretmeni oldu, guzel tlirkgemizi 6gretmeye
basladi. Yeni neslin tlrkgceyi 6grenecekleri kitaplari alfabesinden baslyarak
okuma kitaplari, hikaye ve siir kitaplari ile birlikte romanlarina kadar turkgeyi
iceren eserleri yazmaya basladi. Biz yeni nesil babalarimiz dahil ve hala
bugln bizim gocuklarimiz gizel tlrkgeyi ve turk kultirl ve medeniyetini Fahri
Kaya’'nin eserlerinden, kaleminden ve dilinden 6grendik ve de 6dreniyoruz.

Yazarimiz, Makedonya Turk halkinin sesi olan Birlik gazetesinde uzun
yillar yoneticilik yapmakla turk dili ve kilttrtine bdylece daha yaygin hizmet
etme firsati buldu. Yicel Harekeri tarafindan kurulan Birlik gazetesini tekrar
yeni donemin sesi olmasini sagladi. Var glclyle bu gazeteye hizmet etti,
kapanmasini Onledi ve diger medya gulcleri ile rekabet edecek seviyeye getir-
di. Yeni ddbnemde o dénemin ruhuna uygun bir anlayisla ve siyasetle Birlik
gazetesi vasitasiyla turk kiltirt ve medeniyetini konu edindiler, tanittilar ve
tlrk insaninin davasini takip edip savunmaya kendilerini adadilar.

Birlik sayesinde biz turklerin makedonyada varligimizi ispat etmeye
calisti, turk dilini canli ve bu diyarlarda yasayan bir dil oldugunu ortaya koydu.
Ozellikle Birlik yayinlari tarafindan gikan Seving, Tomurcuk ve diger gocuk
dergilerinin ¢ikmasini saglayarak Fahri Kaya, cocuklarin diinyasina inerek
onlarin hayallerini tirkge ile susledi ve olusturdu. Biz ¢ocuklar o tirkge ile
okullarimizda okumaya, yazmaya, hayal etmeye ve de distinmeye basladik.

Tark dilinin asig, tark kdlttird ve medeniyetinin hizmetkari ve de bekgisi
olan yazarimiz, kaderin cilvesi ve de mahkumiyeti olarak ¢ok kiclk yaslar-
dan itibaren yillarin gegmesiyle sanki tabiatin geregi olarak hep tekamule
eriyordu, tirkceyi hep ylkseklere kaldirmayi calisiyordu, tlrk kdlttrli ve
medeniyetinin kendisine yakisan yerede yerini almasi i¢in hep ¢caba gésterdi
ve guzelim tlrkgeyi hep ylkseklerde gérmeyi hayal ediyordu ve de bunu
hedefliyordu. Bu hedef ve gayretin en buytk delili tirk dilini daha bilimsel ve
ilmi olarak ele alacak Turk dili ve edebiyat dergisi Sesleri kurmasi ve ilk yayin
yonetmeni olmasidir. Sesler sayesinde rumelide Turk dili ve edebiyati mariji-
nal bir halden daha saygin, seviyeli ve ilmi bir hal ve de karakter kazanmig
oldu.

Fahri Kaya turk kultra ve medeniyeti ile ilgilenirken kader turk halkinin
davasi ile ilgilenmesini sagladi. Gergekten tirk davasi konusunda kendi hay-
atinda sanki gercek tekamull goriyormusuz gibiyiz. Kader tlrk davasi
konusunda Makedonya’nin ucra kdylerindeki 6gretmenlikten Makedonya’'nin
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en Ust siyasi ve karar mekanizmalar mercilerine kadar yikselti. Birlikten
ayrildiktan sonra siyasete gecti, siyasetin gtict ve vasitalariyla tlrk kulttra ve
medeniyeti ve de tlrk halki davasina hizmet etmeye basladi. Bu konuda yap-
tig1 hizmete ve katkilara baktigimiz zaman ve objektif bir sekilde deger-
lendirmeye kalktigimizda rahatlikla sunu soyleyebiliriz, Fahri Kaya siyasetten
de bu davaya hizmet etti. Kivrak zekasi, engin siyasi tecrubesi ve de akilli ve
hikmetli davranis ve tutumlariyla Turk kulttiri ve medeniyetini canli bir sekilde
bugline tasidigini kimse inkar edemez. O dénemin sartlarina ve dénemine
baktigimiz zaman 6zellikle civar Ulkelerle kiyasladigimiz zaman onlara gore
biz Makedonya turkleri en rahat ve refah icinde yasayan tirklerdik. Dilimizi,
dinimizi, kGItGrimGzU ve de medeniyetimizi rahatga yasayan ve yasatan turk
milletiydik. Okullarimizda turkge, camilerimizde ezan durmadi.

Siyasete veda etmekle emeklilik hayatina basladi. Ancak turkgenin
hayrani, tlrk kultird ve medeniyetinin asirlik emektari bu konuda katkilarini
sunmaktan kendini allkoymadi. Uskip’te hayatini mitevazi bir sekilde
gecirirken Turk davasinda verdigi gayretleri ve katkilari  miutevazinin
Otesindedir. Yeni eserler verdi, yeni eserlerin ¢ikmasi icin de hazirliklarina
devam etmektedir.

Rahatlikla sunu séyleyebiliriz Fahri Kaya taninmadan, anlagilamdan ve
de incelenmeden Makedonya ve rumelide yeni donem ve caddas Turk
Kultard ve Medeniyetini anlamak mumkan degildir.
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A SHORT OVERVIEW OF THE YORUKS IN MACEDONIA

Mr. Nazim IBRAHIM*

In connection with the Yoruks, many memorable articles have been
published in R. of Turkey and in Europe. However, the investigations
done by P. Traeger!, Cvijig2, Kiro Truhelka3, Milenko S. Filipovich4, G.
Eskert5, Gdkgen ibrahim6, M. Tayyib Gokbilgin7, Galaba Palikru-shevas8,
M. Sokoloski® and others, about the Rumelian Yoruks, about their origin
and their settlement in Rumelia, have to be emphasized. Beside them,
Fehim Bajraktarevich, should be noticed for his extensive bibliography
about the Yoruks in the Islamic encyclopedia.

There are different opinions among the scientists for the etymology
of the word ,Yoruk” and the origin of Yoruks, but it is generally accepted

*Assistant, University of St. Cyril and Methody, Faculty of Philology - Skopje.

1 P. Traeger, De Yuriken und Konjaren in Makedonien, Zeitschrift fir Ethnologie, Berlin 1905.

2 Cvijig, Grundlagen der Geographie und Geologie von Macedonien und Albanien,
Erganzungs Heft zu Ptermanns Mitteilungen, Gotha, 1908.

3 K. Truhelk, About Macedonian Yoruks, A collection about South Serbian History I, Skopje
1936. The same author : Macedonian Yoruks, Studie o porijeklu, Zagreb, 1941.

4 Milenko. S. Filipovich, The ethnic circumstances in south Serbia, The twentyfive anniversary
of liberated South Srbia 1921-1937, Skopje 1937.

5 G. Eskert, Die Yilriken in Zentral-Mazedonien, Buletinul Institueni Roman din Sofia,
Bucuresti 1942.

6 Gokgen ibrahim, XIX y.y Makedonya Yiiriik Folkloru, Tirk Folklor Aragtirmalari, IX, Sayi 32,
yil 3, cilt 2, Mart 1952.

7 M. Tayyib Gokbilgin, Rumeli’ de Yurlkler, Tatarlar ve Eviad-1 Fatihan, istanbul 1957, s. X.

8 Galaba Palikrusheva, A Yoruk’s custom on St. George Day in Radovish, The Ninth work by
The Folklore Congresse in Jugoslavia., Sarajevo 1963.

9 M. Sokoloski, About the Yoruks and their organization in Macedonia between XV and XVIII
centuries. A journal published by the Federation of the historical association in SR Macedonia
IX, no. 1, Skopje 1973.
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that they have Turkoman’s origin.

The word ,YOoruk” originates from the verb ,Yorimek”, the name of
the Ogus tribes (Turcman) who moved from middle Asia to Anatolia. In
connection with their name, some scientists say that it is wrong to use the
word ,YUuruk” instead of the word ,Yoriuk”. The word ,YUrUk” is not a noun
derived from the verb ,YUrimek”, it is an adjective from the root ,YUgdruk”.
The word ,YUrUk” as an adjective means; prosperous, cultural, contem-
porary, lettered, pure-bred, natural e.c.t. Yoruks wouldn’t use the word
with the meaning of the verb to walk (yirimek). They use the word
,YOrik” as a noun and the word ,YUrlk” as an adjective. The two words
have a completely different meaning, but formerly these two words (with
the old script) had the same spelling. Almost all foreign scientists treated
these two words as one word ,Yurik”, because the word ,Yorik” seemed
harder to pronounce0,

In connection with the Yoruks name, Prof. Dr. A. Zeki Velidi Togan,
in his work ,ibn Fadl?n Reisebericht” page: 215 claims that in the words
,YUrtk” and ,TiUrk” in many turkish dialects, the sound ,t” changes first
into ,j” and then into ,y” so we get the same pronanciation for both of the
words™1.

There are also premises about the Yoruks migration to the Balkan
Peninsula. According to some authors the immigration is connected to
the ruling of Sultan Murat | (1324 — 1389), for others the migration hap-
pened after the period of Bajezit | (1389 — 1402)12.

However, the truth is that the immigration of the Yoruks in Rumelia
started right after the first conquests of the early Ottoman Empire on the
Balkan Peninsula 13.

The first accurate documents about the immigration of the Yoruks
are from the period of Murat I. According to some data in 1385, Yoruks
migrated from Saruhan (in Little Asia) to Serez14.

The settlement of the Muslim population from Little Asia, including
the Yoruks, was one of the powerful bridges on which the Ottoman reign
lasted out on the newly conquered Balkan States. One of the territories
which was mostly inhabited was the Kustendil sanjak, a belt that spreads

10 Prof. Dr. Mehmet Er6z, Yorukler, Turk Dlnyasi Arastirmalar Vakfi, istanbul 1991, s. 20-21.
11 M. Tayyib Gokbilgin, op. cit., 1.

12 M. Sokoloski, op. cit., 85.

13 M. Tayyib Gokbilgin, op. cit., 13.

14 Ibid, 14.
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from Lake Dojran in the south through Strumica and Radovish to Ovche
Pole, in the northwest5. Here Yoruks could have settled only after the
definite collapse of Constantine’s state under the Turkish reign in 1395.
However, considering Timur’s breakthrough in Small Asia and the conse-
qguences from the battle in Angora in 1402 it is much likely that the first
settlement of the Yoruks happened at the beginning of XV century16.

It is well-known that after conquering the Balkan States, the young
Ottoman Empire started inhabiting Turkish ethnic elements in this area.
Macedonia, a country through which many military and trade routes pass,
accepted a big number of colonists from Small Asia, especially from the
Yoruk nomad group??. Among the 16 Yoruk’s areas in Rumelia in the XVI
century, on the territory of Macedonia there were two areas which were
called Yoruk sanjaks: Thessaloniki and Ovcepole Yoruk’s sanjak with
seats of their Beg's in Thessaloniki and Shtip. They spread accross many
kaazas with Yoruk settlements divided into ,khojas”, according with their
military organization8,

Inhabiting Macedonia, the Yoruk nomads mainly stayed in the the
southeastern parts in the area called ,Jurukluk” or ,Juruklana” but they
could also be found in Western Macedonia (village ,Kodjadjik” in Debar) 1°.

One of the reasons why the Yoruks inhabited Macedonia was the
need of the new Ottoman Empire to assure its breakthrough towards the
South, the West and the North, and to insure the strategic routes and
fortresses. The second and the crucial reason why the Yoruks were so
persistent in inhabiting these areas were the rich pastures and the suit-
able climatic conditions for upbringing their stock20.

The settlement of the Yoruks on the area between Lake Dojran and
Ovce Pole, regardless whether it was consciously led or followed by

15 Aleksandar Stojanovski, ,A number of questions about the Yoruks in the Kustendil
sanjak”, MANU, Ethnogenesis to Yoruks and their settlement on the Balkan Materials col-
lected on the round table on 17-th and 18-th novembre 1983 in Skopje, page 29.

16 Ibid, 29.

17 Dragi Gorgiev, ,Yoruks in Serfiye” (1568-9 Institute for national history 43, 2. 1999g.
page. 109.

18 Ibid., 109.

19 Krum Tomovski, Yoruk houses in Macedonia, MANU, Ethnogenesis to Yoruks and
their settlement on the Balkan Materials collected on the round table on 17-th and 18-th
novembre 1983 in Skopje, page. 89.

20 Aleksandar Stojanovski, ,A number of questions about the Yoruks in the Kustendil
sanjak”, page. 32.
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instincts, found itself in a position to help the economic and social needs;
revival and settlement on the neglected areas on the overrun territory. As
an evidence that these areas existed are the many mezri’s, farmlands on
which eponymous settlements existed. 21.

The census books of accounts (XV and XVI century) are another
testament to Yoruk’s presence in Macedonia22.

The oldest data about the existence of the Yoruks in Macedonia
can be found in the census books of accounts for Prilep from 1440, for
Bitola from 1468 and for Lerin from 1481 where villages inhabited with
Yoruks are mentioned?23.

One of Yoruk’s biggest groups and military formations are so-called
Ovchepole’s Yoruks (Yurukan-i Ofce Bolu). Namely, Yoruks under
Ferhad Aga are registered in the census. They were part of the suite of
Davud Pasha, which beside the Yoruks from the eponymous Ovchepole
district (‘in the Turkish administration), it included Yoruks from some other
districts in the Turkish administration (nahi) existing in the boundaries of
the Kustendil sanjak and beyond?24.

The census carried out in 1519 gives information precisely about
the presence of the Yoruks in this sanjak. After this census Ovchepole
Yoruks ,zaemet” was named Ovchepole Yoruk’s sanjak, and the ,dze-
maats” (communities at divine service) of the Yoruk’s ,eshkenci” were
renamed Yoruks khojas. The number of the people included in a commu-
nity at devine service, actually in a khoja, was raised from 25 to 3025.

In the age of the census held in 1570 three Yoruk’s congregations;
Serchi (whose second name was Sulejman Fakih), Ali Fakih and Tarakchili
settled on the boundary line of the village Pirava in ValandovoZ26.

According Thessalonian Yoruk law from 1579 we can find out that
in the second half of the XVI century they created expansive settlements.
Although Yoruks are mentioned in the legal code as nomad, they even
created their own settlements, and they even settled areas which were

21 Ibid., 33.

22 Krum Tomovski, Yoruk houses in Macedonia, page. 89.

23 Ibid., 89.

24 Aleksandar Stojanovski, , A number of questions about the Yoruks in the Kustendil”,
page. 30.

25 Ibid., 31-32.

26 Ibid., 34.
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previously settled by Muslim farmers. Yoruks also intermingled in mixed
population and they even appeared in town?27.

Yoruks in Valandovo rooted from nomads of Asia Minor who settled
southeast and in the central parts of the Balkans, Rhodopes, Pirin and
Thrace.

They are part of the Yoruks who settled Eastern Macedonia
because of the reach pastureland at the confluence of the river Vardar
and its left tributaries as well as the dry climate, conditions which accord-
ing to J. Cviich, reminded them of their locations in Asia Minor. Truhelka
and Voja S. Radovanovich are of the same mind28,

Apparently, their lives have been very difficult. They lived primitive-
ly, considerably more primitive than the Macedonian and Turkish popula-
tion from the villages which are near the town and surely more rich29,

It should be mentioned that the Yoruks from ,Vardar” belt on the ter-
ritory of Macedonia, unlike many other ethnic groups, have a quite clear
consciousness about their ethnic origin and ethnic name. They call them-
selves Yoruks but they say that they are called like that because they led
the army, but they are real Turks even though they differ quite a lot from
the Turk- Grooms30,

The groups Dorlomboz, Bashiboz and other talk more roughly or as
they say they talk ,kaba” and those of Dedenli speak , citakge”. Those
kinds of differences can be seen in the costume, in the terminology in the
domain of farming, mainly agriculture and other31.

The Chitaks, Yoruks say, were made Turkish by Baltalipasha.
They speak bad Turkish, the ,chitak dili” in which many Slav words are
present. They live mainly in the lowland settlements and deal mainly with
agriculture. Chitacks claim that they do not come from another place but
that they are native, however they are Turks32.

27 Krum Tomovski, Yoruk houses in Macedonia, page. 89.

28 Olivera Jashar-Nasteva, Contribution to the investigations for the Yoruks in Radovish (1.
Historical, economical and etngraphic data 2. The main Characteristics about the pronouncia-
tion) MANU, Ethnogenesis to Yoruks and their settlement on the Balkan Materials collected on
the round table on 17-th and 18-th novembre 1983 in Skopje, page. 134.

29 Ibid., 131.

30 Galaba Palikrusheva, Etngraphic Characteristics about the Macedonian Yoruks, MANU,
Ethnogenesis to Yoruks and their settlement on the Balkan Materials collected on the round
table on 17-th and 18-th novembre 1983 in Skopje, page. 70.

31 Ibid., 71.

32 Ibid., 72.
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The customs and the superstition, the way of living connected with
the nature, contribute the mutual links to be always organized and strong.
Yoruks are mainly patriarchal. They look after their tradition very careful-
ly and they proudly announce that they are Yoruks. Their folklore and
their wedding customs are very rich33.

All Yoruks are muslim and nearly every Yoruk village had its own
mosque. Their mosques are old and weak, made of feeble materials.
Their graveyards are very primitive and neglected. Their graves very rarly
have two badly made slabs without name-plates34.

It is well known that Yoruk wives never veiled and they never wore
,scarves” nor ,ferece”. The relationship between them and their husbands
were very good3%. Yoruk men and wifes were predominantly of middle
hight.

The biggest change to the ValandovoYoruk population that
hapenned in this century was the process of emigration to R.Turkey, a
process which is especially intensive in the period between 1953 and
1961. As a result to this the ethnographic map of R. Macedonia totally
changed36.

As a result of the emigrations which were especially massive ill
1956 and the latter more rare migrations, despite the number of today’s
constant settlements, we also ascertained a considerable number of
completely displaced ,deserted” Yoruk settlements in Valandovo’s region
for example: Ajranli, Arazli, Barakli, Bashali, Buluntuli, Vejseli, Guleli,
Plavush, Gradec, Chestovo and Terezli.

From our broader and concrete fieldinvestigations, the places to
which most Yoruks from East Macedonia immigrated are: Istanbul, I1zmir,
Orhangazi, Selchuk, Bursa, Muhadjir Koj, Tepekoj, Bergama, Urganli,
Akhisar, Sarianli, Parsa and others37.

The same source indicates that in this day and age the emigration
is continuing with the same intensity because of the bad living
conditions.In order to stop the emigration of the Yoruks not only from

33 Olivera Jashar-Nasteva, Contribution to the investigations for the Yoruks in
Radovish, page. 134.

34 Ibid., 133.

35 Ibid., 132.

36 Ibid., 127.

37 Vasil Nedkov, Yoruk’'s settlements and their inhabitation in Easter Macedonia
MANU, Ethnogenesis to Yoruks and their settlement on the Balkan Materials collected on
the round table on 17-th and 18-th novembre 1983 in Skopje, page. 84.
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Valandovo’s region but also from all the other regions in Eastern
Macedonia, the basic needs for a normal life should be provided, such as:
employment, education, health, infrastructure and others. If one doesn’t
take measures to improve their life standard, the emigration from these
regions wouldn’t stop.

As a result of the strategical significance of the territory on which
Yoruks were inhabited and their significance by being members of a
group with special duties within Ottoman Empire, they aroused the inter-
est of many research scholars even in the beginning of this century. That
interest is current even now38.

Identity papers about the Yoruks in Macedonia still, aren’t many,
which is weird because it is well known about their massive presence pre-
cisely in Macedonia3®.

Especially after The Second World War the interests about the
Yoruks on the Balkan Peninsula inflamed. In Macedonia the interest
about Yoruks enlarged in Shtip, 1955 latter, a committee was formed on
the art academy. This committee had a project which reads as follows:
»1he situation of the Yoruks in Macedonia” and it collects materials from
1972 in order to investigate Yoruk’s life and their customs intricately. The
Folklore Institute in Skopje also works on a joint project with the depart-
ment for folklore in the Ministry of Culture and Tourism in Ankara-Turkey,
and their object of intensive investigation is folklore and the ethnography
for the Radovishko-Valandovo’s Juruklana40.

Certainly, there is a huge literature for Yoruks especially in Turkish.
The writings done by M. Taib Gokbilgin and Mehmet Eroz are among the
most famous works. In this context an emphasize should be laid on
Gokbilgin’s hard work, who had significant documents about the prob-
lems of Yoruks in Macedonia. Other important documents about the
Yoruks were also published by Kiro Truhelka.

More detailed documents about the Yoruks in Macedonia could be
also found in , Turkish Documents” published in 5 volumes by the National

38 Galaba Palikrusheva, Etngraphic Characteristics about the Macedonian Yoruks,
page. 69.

39 Aleksandar Matkovski, Turkish documents about the Yoruks in Macedonia MANU,
Ethnogenesis to Yoruks and their settlement on the Balkan Materials collected on the
round table on 17-th and 18-th novembre 1983 in Skopje, page. 39-40.

40 Ethnogenesis to Yoruks and their settlement on the Balkan Materials collected on
the round table on 17-th and 18-th novembre 1983 in Skopje, page. 5.
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History Institute. By the way, the same institute published ,Turkish
sources for haiduk way of life and filching”. Another document for the
Yoruks in Macedonia is published in 4 volumes by Republic of Macedonia
State Archive. There are also a couple of documents in the book issued
by Dushanka Shopova#!.

Yoruks are of Turkoman’s stock and those who remained in
Macedonia settled down mainly in highlands in Eastern Macedonia and
have kept all their customs and other ethnic characteristics. Scattered in
bigger or smaller oasis on different parts on the Balkans, as raise live-
stock and agriculturalists, or as military arrays in the Turkish army,
Yoruks through their 5 centuries-old existence had a big influence on
Macedonian toponymy and culture42,

The most massive demographic change that happened after
Ottoman’s win over, was Yoruk’s immigration which in some parts appre-
ciably in some parts fully, transformed population’s ethnic structure. The
Yoruk’s immigration also had an influence on the structural change in the
rural business manifacture in favour of the stock-breeding43.

By investigating about the Yoruks in all the Balkan countries in
which they still live, we can say that they with their arrival on the Balkan
in the period between XV-XVI century, their internal migrations from one
place to another between XVII-XVIII century, and finally their emigration
from the Balkan in XXcentury provoked remarkably huge demographic
changes44.

41 Aleksandar Matkovski, Turkish documents about the Yoruks in Macedonia, page.
39-40.

42 Ethnogenesis to Yoruks and their settlement on the Balkan Materials, page. 5.

43 Aleksandar Stojanovski, , A number of questions about the Yoruks in the Kustendil
sanjak”, page. 36-37.

44 Olivera Jashar-Nasteva, Contribution to the investigations for the Yoruks in
Radovish, page. 137.
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OzZET

Yoruk: (Yorumek) fillinden yapilma, Orta Asya bozkirlarindan, énce
Anadolu’ ya yerlesen, daha sonralari ordan Rumeli’ ye gelip yurt tutan,
gocebe Oguz boylarini (Turkmenleri) ifade eden bir kelimedir. Yoruklerin
Rumeli’ ye gecmeleri Osmanhlarin Balkan Yarimadasi fethi ve yer-
lesmeleriyle baslar. Bu topraklarda ilk defa 14. ylzyilin sonlarina dogru
gorulmasglerdir.

Yorikler, Makedonya Cumbhuriyeti’ nin dogu ve glineydogusunda,
Doyran, Valandova, Ustrumca, Radovis, Negotino ve istip yorelerinin
genellikle daglik kdylerinde yasamaktadirlar. 1953 yilindan bu yana, go¢
sebebiyle ginden glne sayilari azalmig, dolayisyla eskiden yasadiklari
birgok kdy buglin haritadan silinmistir.

Yorikler geleneksel adetlerini, folklorik degerlerini ve dilsel 6zellik-
lerini batln zorluklara ragmen, nesilden nesile aktararak bugine kadar
ulastirmaya basarmiglardir.

ABSTRACT

The word ,YOoruk” originates from the verb ,Y6riumek”, the name of
the Ogus tribes (Turcman) who moved from middle Asia to Anatolia.
There are also premises about the Yoruks migration to the Balkan
Peninsula. According to some authors the immigration is connected to
the ruling of Sultan Murat | (1324 — 1389), for others the migration hap-
pened after the period of Bajezit | (1389 — 1402). However, the truth is
that the immigration of the Yoruks in Rumelia started right after the first
conquests of the early Ottoman Empire on the Balkan Peninsula.

One of the territories which was mostly inhabited was the Kustendil
sanjak, a belt that spreads from Lake Dojran in the south through
Strumica and Radovish to Ovche Pole, in the northwest. Inhabiting
Macedonia, the Yoruk nomads mainly stayed in the the southeastern
parts in the area called ,Jurukluk” or ,Juruklana” but they could also be
found in Western Macedonia (village ,Kodjadjik” in Debar).

The biggest change to the ValandovoYoruk population that
hapenned in this century was the process of emigration to R.Turkey, a
process which is especially intensive in the period between 1953 and
1961. As a result to this the ethnographic map of R. Macedonia totally
changed.

Yoruks are mainly patriarchal. They look after their tradition very
carefully and they proudly announce that they are Yoruks. Their folklore
and their wedding customs are very rich.
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TURKBASLAR

M-r Abdiilmecit NUREDIN*

Giris

Bilinen eski ¢caglardan bu yana insanlar diinyada cesitli uygarliklar
kurmus, her ulus kendi tarihini olusturmustur. Yasanilan cografi yer,
komsulari, sosyal ve kultirel yapisi toplumlarin tarihlerini etkilemigtir.
Tarkler dinyanin gesitli bolgelerinde yasamakla birlikte agirlikla Orta
Asya, Anadolu ve Balkanlar ekseni Uzerinde bulunmuslardir. Anadolu
Balkanlar ekseni Orta Asya’dan goégler sonunda olusmustur. Turklerin
ana vatani Orta Asya olmakla birlikte bu giin bu kavram degismis gorevi
Anadolu ustlenmistir. Turkler tarihin genel akigi icinde Orta Asya’dan
Anadolu’ya gegip Ortadogu ve Anadolu’nun tarihini degistirmigstir.
Gegtikleri yerler gibi geldikleri Anadolu ve Balkanlarda insanlarla,
cografyayla butlnlesmisler ve dost olarak yasamislardir. Gittikleri yer-
lerdeki kultUrleri koruyarak oralara adalet, hosgéri ve uygarlik gotir-
muslerdir.?

Balkan yarimadasi, bir cografya parcasi olarak adini dahi
Tarkge’den almig, Turk kdltGrine besik olmus, Tark, Slav ve Germen
kiltdrlerinin dénem dénem hakimiyet muicadelelerine sahne olmus bir
bdlgedir.

Balkanlarin uygun dogal kosullari, yarimaday! insanlar igin gekici bir
hale getirmistir. Cesitli saldiri ve gogler sonucu olusan dalgalanmalar, bir-
lesim ve ayinm yolu ile simdiki Balkan topluluklarinin dogmasina neden oldu.

* Siyaset Bilimci
1 CAVUSOGLU, Halim, “Balkanlarda Pomak Tiirkleri” Kéksav Yay., Ank. 1993,5.48
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Tarihte etkili bir liste halinde uzayan barisg¢l ya da savaskan halk
hareketleri, bu gok eski ddonemlerden beri araliksiz sirmustir. Bu sirekli
dalgalanmalar ret ya da 6zimseme karisimiyla ginimuiz Balkan halk-
larini dogurmustur.

Dilleri ve kdlturel gelenekleriyle belirlenmis bu temel olusumlara
tarih kendi kimlikleri altinda yasamaya yetecek, ancak ge¢gmis dengeleri
temelden de degistirmeye yetmeyecek gice sahip kuvvetli gruplari da
etkilemigtir. Farkli Misliman gruplarin kimligi konusunda ortaya ¢ikan
karigiklik Balkanlar'da dinin etnik farklilagsma bakimindan tasidigi muaz-
zam 6nemi bir kez daha goésterir. Turkbaslar (Torbesler), Pomaklar olarak
bilinen Turk Makedonyalilar bu durumu daha agik bir bicimde ortaya
koyarlar.

Osmanlr'dan 6énce Makedonya'ya ve Balkan yarimadasinin diger
yerlerine isk&n eden Turk boylari, bu topraklarin tarihinde ¢ok énemli rol
oynadilar. Yaptiklari icraatlarla Balkan yarimadasinin sosyo-etnik
yapisini, olaylarin ve tarih akisinin yonini ve adi gegen yarimadanin
kaderini degistirdiler.

Hazar denizinin kuzeyindeki steplerde hikim stren Hun Tarkleri,
Balkanlar ve Avrupa'ya ilk ayak basan Turkler'dir. 4. yGzyilin basindan
itibaren batiya dogru ilerleyen Hunlar, 376 yilinda Volga nehrini gegerek
Balkanlar'da yerlesmeye baslamistir.2 ilerleyen yillarda Hun imparatoru
Attila liderligindeki ordular Fransa ve italya'ya kadar ulagsmislardir. Ancak
bu ilerleyis uzun sirmemis, Turk boylari kisa slre iginde eski etki ve glg-
lerini kaybetmiglerdir. Ozellikle Slav gdglerini takip eden dénemde Tiirk
boylari bdlge halkinin arasinda asimile olmustur. Bu asimile sirecinde
glinimuzde Makedonya’da da yasayan Turkbaslari (yerel sdylemle
Torbegleri) etkilemigtir.

Tirkbaslarin Tarihi Gegmisi

Balkanlarin dolayisiyla Makedonya’nin Turklerle tanismasi IV.
Yiizyilda Hun Tirklerinin buralara gelislerine dayanir.3 Hun Turklerini

2 Prof.Dr. KAFESOGOLU, Ibrahim “Tiirk Milli Kiiltiri” Otiiken Yay.lst.1997,s.70
3 OZTUNA, Yilmaz ; Baslangicindan Zamanimiza Kadar Tiirkiye Tarihi, C.1, istan-
bul 1973, s.71-257.
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Avar, Bulgar, Kipcak ve Pecgenekler takip ettiler.# Kuman Turkleri'nin
Balkanlara akin etmesi Simali Cin’de miladi 916 tarihinde Hitay (Cin)
devletinin ortaya gikasiyla baslamistir.

Kumanlar, Cin kuzeyinden, Orta Asya ve Kafkaslardan Rus
Bozkirlarina gelince Kipgak adini almistirlar. Sahip olduklari bozkirlara da
onlara izafeten “Desti Kipcak” yani Kipcak Bozkirlari adi verilmigtir.
Bizanaslilar bu 6z-TUrk unsuruna Komani, Macarlar Kun, Kuman ve
Palog, Almanlar ise Falon ve Falp, Ermeniler de “ Chartes” , Latinler
“Cummani’diye hitap etmiselerdir. °

Cin kuzeyinden ve Orta Asya’dan batiya dogru hareket eden
Kuman Turkleri XI. Yiizyil baslarinda idil'in asag mirzaginda Hazarlar'la
karisarak kuzeye sokulmuslar ve burada idil-Kama Bulgarlarin bilyiik bir
kismini blnyesine kaptmiglaridir. Bu ylzyilin ortalarina dogru Kuman
Turkleri X.ylzyilda islamiyet’i kabul t etmis olan bulgar Tirkleri’'nin (idil
Bulgarlarinin) bir kismini da aralarina alarak Romanya Uzerinden
Balkanlara inmege baslamislaridir.6 ilk olrak Kuzeyden Tuna boyu ve
Dobruca bélgelerine, ardindan Rodop ve Makedonya’nin daglik kesimler-
ine yerlesmislerdir. Yerlestikleri bolgelerde kendine has cografi isimlerini
vermislerdir. Mesela: Makedonya’daki Kumanova, Soyfa’da Kumantsi,
Nevrokop’ta Kumanca, Nigbolu'da Komana gibi yer ve kody isimleri
onlarin eserleridir.”

Pomak-Tiirkbas Tabiri

Pomak tabiri, Kuman Turkleri’'nin Osmanl akinci beylerine
Balkanlar'daki futuhatlarinda yardimlarindan 6tiri Osmanh 6ncesinde
Balkanlarda yerlesmis olan Turk kavimlerine atfettikleri bir sifattir. Bu
kelime Slavca “yardim eden” anlamina gelmektedir. Pomak tabiri bir mil-
letin veya kavmin adi degildir.

4 TURAN, Omer ; “Balkan Tiirklerinin Dini Meseleleri”, Yeni Tarkiye, Turk Dunyasi
Ozel Sayisi II, Sayi 16, Ankara 1997,s. 1744.

5 EROZ Mehmet, Hiristiyanlasan Tiirkler, Ankara, 1983, s.15

6 NIMET, K. Akdes, Dogu Avrupa Tiirk Kavim ve Devletleri, Tirk Dinyasi el Kitabi,
Ankara, 1992, C.l., s.182

7 HAKKI Ismail,U., Osmanli Tarihi, C.l., Ankara,1988,s.183.

HIKMET 51



HAZIRAN 2007

Slavlar onlara “pomog¢”, “pomaga”, yani yardimci olduklari
‘Pomagacg”, “yadimci” olarak nitelendirmislerdir. Zamanla bu sézcik
“Pomak” olarak telafliz edilmistir.Avarlar'in torunlari olarak bilinen
“Pomaklar” Makedonya’da farkli tasnif edilmektedir. Torbes kelimesi
Makedonya’'da saf etnolojik anlamda Pomaklari isimlendirmek icin kul-
lanilan bir kelimedir. TUrkbaslar olarak bilinen bu boy, Makedonlar tarafin-
dan “Musliman Makedonlar” veya “Torbesler” olduklari iddia edilmekte-
dir. Bu tabir, Kumanlarin Balkanlar'a ilk gelisinden Osmanli sonrasina
kadar (hatta gunumuze kadar) cebren saflarini dért-bes kez degis-
tirmege zorlandiklarindan 6tird, “dort-begler” olarak anilmislardir. Bu iki
kelime’den Torbes8 kelimesi tiretilmistir.Fakat bu tabirin Osmanli arsiv-
lerinde yer almayigi ve bunlarin aslen” Turkbas” olarak nitelendirildikleri
bilinmektedir.

Makedon idialarinin tarihi gerceklerle higbir ilgisi olmadigi ¢cunku
belgeler tetkik edildiginde Turkbaslarin Xl. Asirdan itibaren Pirin ve
Vardar Makedonya'siyla Rodoplara yerlesmis olan Kuman Turklerinin
torunlari oldugu ortaya ¢ikmaktadir.

Balkanlarda, Misliman azinhdin bazi lehge ve sive farkliliklarini
tlreterek daha kuguk guruplara bélmek amaciyla yillarca sistemli bir poli-
tika takip edilmis ve bunlarin arasindaki dil, din ve kultar butinlaguna
zedelemeye amacg edilnilmisti.Bu meyanda dil faktérini ileri slrerek
Mdasliman-Turkbaslar “Makedon Miaslimanlar” olarak géstermekten geri
kalinmamistir.Fakat bu insan toplulugunun milliyetini tayin hususunda
dilin kafi bir delil olmadigi herkesge malum bir hakikattir.® Bu halk toplu-
lugunun kendi maseri vicdaninda verece@i hukmun kiymeti vardir.

Makedonya harig¢ bitlin Balkan tlkelerinde Pomak olarak bilinen bu
topluluk, kendilerini Makedonlara uzak oduklarini, kendilerini Turk his-
setiklerini ve buyuk tazyikler altinda bile Slavlasmaya (Makendonlas-
maya) yanasmayarak, o6lim tehlikesine ragmen ¢ogu kez gizlice veya
kitlevi goglerle anavatan Turkiye'ye siginmak suretiyle bunu kanit-
lamiglardir.10

8 RACKI Faik, “Bogomili i Patareni”, Rad Jugoslavenski Akademije Znonosti i
Umijetnosti, vol.VIII, s.187

9 BARKAN (Omer Ltfi) ve MERICLI (Enver), Hiidavendigar Livasi Tahrir Defterleri,
Ankara, Turk Tarih Kurumu Yayinlari, 1988, s.141

10 ZELYASKOVA Antonina, “The problem of authenticity of some Domestic Sources
on the Islamization of the Rhodopes,it’s reality?”, Etudes balkaniques, 1990, 4, s.105-111.
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Makedon resmi rakamlarinin iddialarina gére “Osmanh Turk kolo-
nizatoérleri Pomak Tdurklerini zorla muslimanlastirmiglardir”( !).
Bilimsellikten ¢ok uzak olan bu iddia s6z konusu Ulkenin belirledidi hede-
flere ulasabilmek icin i¢c ve dis politikalarinda sadece bir propadanda
unsurudur. Osmanli tarihini ve Osmanli-Makedon iliskilerini iyi bilen
Hollanda’l arastirmaci Dr. Michael Kiel'de ayni sonuca vardigi bilinmek-
tedir. Ona goére savunulan bu tezler ve delil-olaylarin gercek disi birer
hayal Griinli ve siyasi amacli oldugunu iddia etmektedir. 11

Osmanl arsif belgeleri Turklerin, Balkanardaki bitlin azinlliklara ve
milletlere din, dil, ve her gesit hirriyeti sagladiklarini bilinmektedir. One
surtlen iddialar gercetke uygulansaydi, Balkanlardaki milletler ve azinlik-
lar benliklerini gunimulze kadar muhafaza etmeyi bagsaramazlar ve ayri
birer millet olarak varliklarini devam ettiremezlerdi. Gerceklere sahitik
eden tarih, Tirkler, Balkanlara islamiyeti nesretmek icin girmemislerdir.
Tarklerin balkanlara ve Avrupa’ya akinlari siyasi bir harekettir.Misliman
olan Turkler girdikleri ve kaldiklari yerlerde yasayan diger milletleri ne
cebren nede tedricen temsil etmeyi bile denememistirler. Turkler bulun-
duklari yerde “islamiyet'te cebrin olmayigi Tirklerin siyasi egilimlerine
yon vermistir. Slavlarin iddialarini ¢urtten diger bir tez ise Osmanli azin-
liIk-millet sisteminin adilce uygulanmasidir. Mesela, Makedonlarin ne
kiliselerine, ne lisan ve nede milliyetlerine dokunmamigtir.Buna yalniz
tarih degil, bugliin cihanda Makedon milletinin mevcudiyeti sahittir. Hatta
Yavuz Sultan Selim’in istanbul’dan Tuna’ya kadar olan sahada yapmak
istedigi tehcir siyasetine islamiyet namina zamanin Seyhiilislami Zembilli
Ali efendi mani olmustur. Bes asir devam eden idarelerinde Turkler higbir
vakit Slavlarin dolayisiyla Makedon’larin din ve milliyet ruhlar Gzerinde
tazyik yapmamslardir.12

Aslinda Pomaklarin (Tirkbaglarin) cebren islama dahil edildikleri
yanlis bir nazariye, c¢lrlk bir safsatadir. Eger Turkler Balkanlarda iddia
edildigi gibi tedricen siyaset takip etmis olsalardi evella istanbul’'dan
baslayarak Tuna’ya kadar yayilmis ve aslen Turk olan, Turk¢e'den baska
bir dil bilmeyen Gagavuzlari Misliiman yapmak, 13 dili, dini ve kiiltiirii ayri

11KIEL Michael, Rasprostranenie na islama vo Balkanskite zemyi, vo Osmanskata
perioda, (XV-XVIII v.):Kolonizatsia i islamizatsiya-Muslinamanskata kultura vo
Balkanskite zemyi, Sofiya, 1998,s.63

12 KENT Marina, The Grit Powers and of Ottoman Empire, George Allen and Unwin,
Londra,1984,,s.20

13 LOPASIC Alexander, “Islamisation of the Balkans: Some General Considerations”, in
SCARCE (Jennifer M.) (éd.), Islam in the Balkans, The Royal Scottisch Museum, 1979, s.49.
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olan Makedonlari muisliman yapmaktan c¢cok daha kolay olurdu.
Makedonlar'in “Musliman Makedonlar” olduklarini iddia ettikleri
Musliman Turkbaglari 6z be 6z Turk’tlr. Onlar Orta Asya’dan kuzey go¢
yolunu (Hazar denizi,Karadenizin kuzeyini)takp ederek Ukrayna ile
Besarabya'ya giden, buradan da Xl.asirda balkanlara inen Pegenek’lerin
yardimi ile 1034’ten itibaren Rodoplar, Bati Trakya, Pirin ve Vardar
Makedonya’sini hakimiyetleri altina alan Kipgaklarin veya Batr'lilarin
Kuman olarak adlandirdiklari kabilelerin torunlaridir.14

Turkbaslarda Gog

Makedonya’'daki Turkbaslar arasinda gd¢ hareketleri nifusun
demografik yaspisinin degismesinde etkili olmustur.Ulkeden gégler daha
fazla sosyalizm rejiminin ilk periodunda gergeklesmistir. Balkan savaslari
esnasinda Tikves bolgesinde bulunan 24 Tirkbas kdylnden sadece
Kavadartsi go¢ vermistir. Gégler 1918’den sonra daha yodunlasmis ve
Balkan savaslari esnasinda 18.000 Tirkbas nifusuna sahip olan tikves
bélgesinin nufusu 1931 yilinda 4.100’e gunumulzde ise bu sayl 452
dismustur. XIX.ylzyil sonlarinda buradaki 8.605 kisilik Turkbas nifusu
1931’de 3.166’ya, gunumuizde ise yok denecek kadar clizzi mikrada bir
nifus yasamaktadir.Uskip’in giineyinde Tirkbas yéresinden de 1912-
1925 yillari arasinda 101 aile anavatana gé¢ etmek zorunda kalmigtir.15
1952’de gergeklesen Turkiye ile Yugoslavya arasinda imzalanan ‘Serbest
Go6¢’ anlagmasi ile birlikte 1953’ten sonra Gorno Vranovtsi kdylnden
3.600, Melnitsa Kdylnden ise 820 kisi anavatana go¢ etmigleridir.Kirgova
yoresinden dde pek ¢ok Turkbas asirlar boyunca yasadiklari yurtlari
terkedip anavatana siginmisglardir. Bu gécler ilk olarak 1912-1913 yilinda
Silp kéyunden baslamis ve I.D.S. sonra Sirbiyani, Plasnitsa, Druguvo
koylerinden 40-50 ailesinin gboglyle devam etmistir. 1954 yilinda bu bdél-
genin merkezi sayilan Kir¢ova sehrinden 550 aile,Plasnitsa kdylinden 40
aile, Celopetsi kdylnden 25 aile, Preglovo kdyiunden 17 aile, Sirbyani
kéyiinden 10 aile gé¢ etmek zorunda kalmistirlar.16

14 BAJRAKTAREVI? Fehim, “Pomaks”, Encyclopedie de I'lslam, 1re éd. t.lll, s.1148-
1150.

15 SERIFGIL (Enver M.), “Toponimik Bir Arastirma: Gégler ve Yer Adlari (Tirkler-
Pomaklar ve Makedonlar)”, Turk Diinyasi Arastirmalari Dergisi, 11/12, 1980, s.81-126.

16 BATAKLIEV ivan, An.RAZBOYNIKOV, ORMANCIEV.V, Trakya, Gegrafski
istorigeski Pregled, Soyfa, 1946,s.10-28
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Ginumiiz Makedonya Tirkbasglan

Gunumuzde Turbaslar Makedonya’'nin bati kesimlerindeki:
Jirovnitsa, Reka, Jupa, Golo Birdo, Debre, Ustruga Kirgova, Kalkandelen,
Koprll ve Pirlepe bolgelerinde yasayip 40.000 kadar bir nifusa sahip-
tirler.Ozellikle,daghk bolgelerde yasamalari ve daginik bir vaziyette
bulunmalari birgok sorunu beraberinde getirmektedir.Sosyo-kultirel-
ekonomik sorunlarin yaninda egitim konusunda yasadiklari sorunlar
kayda degerdir.Kendilerini Tlrk olarak algilayan” ve bu kiiltir( yasayan
topluluk anadilde (Tirkge) egitim gérmelerine mani olunmustur.18

Makedonya Cumhuriyeti anayasasina (madde 44.) gore;
Makedonya vatandaslarinin ana dilleriyle ilkdgrenim (lise 6grenimi dahil)
gbrme haklari vardir. Anayasa ile teminat altina alinmis olmasina rag-
men, TuUrkbaslarin anadille editim hakkina bitiin Makedonya’da ulasmis
olduklari séylenemez. Jupa, Kirgova, Debre kdylerinde ve Ustruga basta
olmak Uzere Tlrkge egitimde yasanan sorunlar bunun en somut érnek-
leridir.19

Ozellikle, Turkbaslara karsi egitim konusunda inisli-cikisli bir tutum
sergilenmigtir. Sosyalizm déneminde ana dilde egitim géremedikleri igin
bazi Tirkbaslar Makedonca konustuklari bilinmektedir. Fakat son
dénemde Turkge’ye karsl duyulan ilgi, bu toplulugun aslinin ne oldugu bir
kez da ortaya ¢cikmaktadir. Makedonya genelinde Turklerin, egitimi kisitli
ve anayasaya uygun temin edilmedigi igin en c¢cok etkilenen kesim
Tirkbaslar olmustur.20

Ekonomik darbogaz ve rejim baskisi ylizinden go¢ etmek zorunda
kalan TUrkbaslar,Turkiye’de genellikle Adapazari, Bursa ve Manisa bdol-
gelerinde ikamet ettikleri bilinmektedir. Ote yandan, kamuda is imkani

17 JAVERDAC Junien, “Les Pomaks: Turcs ou Macedonese ?”, Balkan (Bordeaux),
1989, s.21-24.

18 POULTON, Hugh, The Balkans. Minorities and States in Conflict (London: Minority
Rights Group), 1993, s. 46- 92.

19 ULKER, Cigdem ; Makedonya Tiirk Oykiisiinde Kimlik Sorunu, Ankara 1998
YasamTarzi, s.13.

20 Al (Amnesty International) Macedonia Annual Reports 1996-2005. , http://www.
amnesty. org/ailib/aireport/index. html. (24. 09. 2005).
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saglanamadidi igin birgok kisi italya, Kanada ve ABD’ye go¢ etmis “isci-
lerin” sayisi da kayda degerdir.21

Makedon yetkililer bu toplulugun her firsatta “Makedon Musliman”
olduklarini beyan etmesi ve bu yonde tutum sergilemesi, zaman zaman
baskiya maruz kalmalariyla birlikte strekliligi devam eden bir baski ve
psikolojik micadele s6z konusudur. Bunun en bariz 6rnegdi egitimin ana
dilde yapillamamasi ve bu topluga ait siyasi bir partinin kurulusunda
Makedon yetkililerinin yardimlar dikkat cekmektedir. TDP altinda siyasi
bir birliktelik olusturan Turkler / Turbaslar son dénemde farkli bir yapilan-
maya gidilmistir. PEi adi altina ve kurulmus olan siyasi yapi Tiirkbaslara
hitap etmekten cok, Makedon tezleri dogrultusunda o6rgitlenme egili-
minde bulunmustur.22

Sonug¢

Oguz Turk zumresine ait olan Turkbaslar, XlI'nci asirda
Makedonya'da yerlesmis olan Kuman Turkleri’'nin torunlaridir. Onlarin
Slav unsurlariyla katiyyen etnik ve ihtilat munasebetleri yoktur.
Turkbaslar, 1091°'de yikilan “Kuman-Pegenek Turk Federasyonu” 'ndan
sonra Makedonya’da kalmis olan muayyen Kuman-Turk boylarindan
meydana gelmis ve zamanla Anadolu Yorik-Turkmen asiretleri ile ihtilat-
lar yapmis saf Tirk unsurlaridir. Miasliman-Tirbasg’larin asli unsurunun
Tark’lGgu her yonden sarih ve barizdir. Fakat Balkanli Kuman-Turkleri
hakkinda ciddi arastirmalar olmadigindan (olduysa da dikkkate alin-
madigindan) gunidmuzde karsimiza Makedon idarerecileri tarafindan
Torbes “iddias)” yada faciasi ¢ikariimistir. Son yillarda’da Musliman
Turkbaslar dini inanglarindan ve milli benliklerinden mahruh edilerek sah-
neye “neo-etnik” bir unsur olarak olusturulma durumu ile karsi karsiya
birakilmiglardir. insan hak ve hirriyetlerinin engellenmesiyle Slav-
Makedon veya Hiristiyanliga kabul etmege mecbur edilen Tirkbaslar,bu
seviyesiz uygulamalara karsicetin micadeleler vererek,dini ve milli kim-
liklerini ve dinamik Turk etnik dzelliklerini korumayi basarmislardir.

21 POULTON, Hugh, Balkans, "Changing Notions of National Identity among Muslims
in Thrace and Macedonia: Turks, Pomaks and Roma, " in Poulton and Farouki, Muslim
Identity, 1990, s. 94

22 AHOOHOBCKA, Enusa6era, uHTepsjy MakegoHcko CoHue, Pujar LIAHOCKI,
nperceparen Ha MEW, 8 MakenoHcko CoHue. 620 / 19. 5. 2006
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OZET

Balkanlarin dolayisiyla Makedonya’nin Turklerle tanismasi IV.
ylzyilda Hun Turklerinin buralara geliglerine dayanir.

Ozelikle Osmanlr’nin bu bdlgeyi fethinden sonra Tirklesen bolge,
Osmanlr’'nin bu bdlgeden ¢ekilmesiyle beraber ortaya yeni devlet ve ulus-
lar tiremistir.Ulusal devletlerin ulusalci siyasi egilimleri neticesinde birgok
millet egemen gug tarafindan haksizliklara maruz kalmigtir.

Bu tutumun bariz Orneklerinden biri de Makedonya’daki
Turkbaslara karsi sergilenen tutumdur. Avarlar’in torunlari olarak bilinen
‘Pomaklar” Makedonya’da farkli tasnif edilmektedir. Turkbaglar olarak
bilinen bu boy, Makedonlar tarafindan “Musliman Makedonlar” veya
“Torbegler” olarak nitelendirilmesi savunulan bu tezin gdstergesi
niteligindedir.Burada aranan cevap IV. ylzylldan ginimuize kadar bu
Tidrk kavminin nasil bir yozlasma slrecinden gectigi ve bu tutum net-
icesinde etkilerin hangi boyutta ulastigi, makalenin esasini olusturmak-
tadir.

ABSTRACT

Balkans consequently Macedonians acquaintance with Turkish, is
based on Hun Turkish’s coming in these places in the fourth century.

Especially after Ottomans conquest and Turkicized these places,
than (together) with the retiring of Ottomans from these places have pro-
duce new states and nations. Like result (consequence) of national states
nationally political tendency many nations had been exposed in injustice
by the dominant power. This attitude’s one of obvious example is the
manner of behaving which is exhibited contra Turkbashs in Macedonia.
"Pomaks” which are known like Avar's grandchilds (descendants), in
Macedonia are different classified. This group which are knew like
Turkbashs, by Macedonian are called (characterized) like “Macedonian
Muslims”or "Torbeshs” which defends this thesis.

Here the searched answer is , how the Turkish ethnic group from
fourth (IV) century until nowadays passed in degenerating process and in
which dimension are arrived the effects in conclusion of these attitudes,
also is constituting the base of this article.
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SESLER DERGISI’'NDE TiYATRO ELESTIRISI

Mr. Sennur Sileyman

Tiyatro kdltard dinya tarihinde ¢ok eskilere dayanmaktadir:
Tarklerin tarihinde ilk basta ortaoyun, meddahlik, mukallitlik v.s. trler
yaygindir. Fakat bati modelinde bir tiyatro anlayisi Tanzimat'in ve
Batililasmanin benimsenmesiyle baglamistir. ilk oyun ”1840'ta bir Fransiz
oyuncu tarafindan 6zel izinle ve Fransizca oynanmistir.”! ilk tiyatro eseri
ise Sinasi’nin Sair Evlenmesi (1860)'dir. Tiyatro kiltlrel ve sosyal konu-
lar seyirciye anlatmak, iletmek igin bir aracgtir veya bu konulari yansitmak
icin kullaniimaktadir. Bu yonden tiyatroda sahnelenen eserlerin konulari-
na ¢ok blyuk énem verilmektedir.

Uskip’te 2 Subat 1950 yilinda "Tirk ve Siptar Tiyatrosu”2 ismiyle
kurulan tiyatroda ilk yillarda ve gunimuizde bile kadro ve yer sorunuyla
kargilagsmaktadir. Bu tiyatroda sahnelenen eserler Makedon ve Tirk
yazarlarina ait oldugu gibi diinyaca Unli yazarlardan da birgok eser seyir-
ciye sunulmustur. Makedonca’'dan terciimeler ilk basta ¢ok koétudar. Bu
ylzden bazen piyeslerde zayifliklar belirivermektedir. Bunun yanisira
aktorlerin Tlrk sozciklerini yanhs telaffuz etmesi ve vurgulamasi da
oyunlarda sik¢a rastlanan hatalardir. Sesler dergisinde rastladigimiz
elestiriler 1968 yilina aittir. ilk yillarda elestiri mahiyetinde yazilara pek
rastlaniimamaktadir. ilk yazinin Fahri Kaya'ya ait olmasiyla birlikte ciddi

1 Korkmaz, Ramazan, Yeni Tirk Edebiyati El Kitabi (1839-2000), Ankara 2004, s.348

2 Ahmed, Oktay, “Yerli Elestiri Géziyle Usklp Halklar Tiyatrosunun Tirk Draminda
Turk Yazarlarinin sahnelenen oyunlari 1950-1992”, Sesler, Aralik 1995, S.301, Yil XXXI,
s.101-109
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anlamda tiyatro elestirisinin Necati Zekeriya'yla basladigini séylemek
gerekir. Bu konuda Oktay Ahmed soyle diyor: "Makedonya Turkleri
arasindan, ilk belli bash elestirmen olarak Necati Zekeriya'yl gosterebili-
riz. Onunla daha ciddi elestiriler ve tiyatro analizleri basladi.” s.103.

Necati Zekeriya’yla baglayan bu yolda Fahri Kaya, Kemal Lila,
Hasan Mercan, Avni Englillii ve Hiiseyin Ozbay’in yazilari yer almaktadir.
Sonuncusu hari¢ digerleri yerli yazarlardir. Necati Zekeriya'nin elestiri-
lerinde genellikle dnce oyun hakkinda kisaca genel bilgi veriimektedir.
Yazida daha c¢ok oyuncularin performansi ve yonetmenin basarisi yer
almakta ve her yazida mutlaka terciimenin kotl oldugu, oyuncularin telaf-
fuzunun daha iyi olmasi gerektigini vurgulamaktadir: “Guldurandn
cevirisi, sanatgilarin sdyleyis sorunu.....ancak bu kez de, dil sorunu tiya-
tromuzda hem ¢ok diisiindiirmekte hem de ¢ok (iziicii bir mahiyetteydi.”3

Tiyatroyla ilgili yazilan ilk elestirilerin Fahri Kaya'ya ait oldugunu
yukarda belirtmistik. Ancak bu elestirilerde oyundan ¢ok o dénemde tiya-
tronun karsilastigi sorunlar giindeme getirilmistir. Ornegin “Tiyatromuzun
ilk Promyérii” baslikl yazisinda toplam 3.5 sayfadan 1.5 sayfas tiyatro-
nun sorunlarina, bir sayfa Emanuel Robles’e ve sadece 1 sayfa oyuna
ayinlmistir. Fahri Kaya'nin elegtirilerinde Oktay Ahmed’in izah ettigi
“Nazim Hikmet'in eserleri her zaman elestirmenler tarafindan iyi karsilan-
mistir. Hatta, Nazim’in eserlerindeki konularin, halkimiza yakin oldugunu
ileri suren elestirmenimiz, oyunlarin daha buyuk sayida sahnelenmesini
istemektedir.”# dislncesini destekleyen climlelere rastlamaktayiz:
“Boylelikle birkag yil dncelerine kadar, godunlukla sair olarak tanidigimiz
Nazim Hikmet'i ilk sirada Uskiip Halklar Tiyatrosu sayesinde, git gide
tiyarto yazari olarak da sevmeye ve saymaya basliyoruz. Clinkli Nazim
Hikmet tiyatro oyunlarinda da insana, dogruluga, iyiye karsi sevgisini
oldugu gibi, kétl, haksiz ve insanlik disinda olan herseye karsi besledigi
kinini agik olarak gostermektedir.”

Usklp Halklar Tiyatrosunda galisan geng yonetmen Kemal Lila’nin
bu konuda kaleme aldigi elestiriler de tiyatro elestirisine pek fazla

3 Zekeriya, Necati, “Besinci Kostana”, Sesler, Subat 1967, S.13, Yil 3, s.13

4 Ahmed, Oktay, “Yerli Elestiri Gdzilyle Uskiip Halklar Tiyatrosunun Tiirk Draminda Tiirk
Yazarlarinin sahnelenen oyunlari 1950-1992”, Sesler, Aralik 1995, S.301, Yil XXXI, s.103

5 Kaya, Fahri, “Sohret veya Unutulan Adam hem de tiyatromuz Uzerine”, Sesler, Ocak
1967, S.12, Yil lll, s.106
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birseyler kattigini sdyleyemeyiz. Elestirilerinde oyunun sahnelenmesin-
den ¢ok oyunun metniyle ilgili tenkit agir basmaktadir.

Sesler dergisinde en ciddi tiyatro elestirisine Avni Engulli’'nin
yazilarinda rastlamaktayiz. Slphesiz Necati Zekeriya'yla birlikte
Makedonya'’daki tiyatro elestirisinin gelismesine ¢ok blylk katkida bulun-
mustur. Duzgln bir Turkge'yle yazan Avni Engllli’ndn yazilarinin
tamaminda hedef oyunlarin kendileridir. Oyundaki olay érglsu, yonetmen
ve oyuncular tek tek elestirilmistir. Yazilarinda Necati Zekeriya’nin aksine
her zaman olumlu seylerden bahsetmistir. Daha dogrusu her oyunda
basariy1 getiren unsurlari yakalamay! ve tiyatronun iyiye dogru adim
attigini sunmaya galismistir:

“Memet’in sunulusu gergekten de 6nemli bir yasantidir. ister yeni
bir tiyatro yazarinin kivilcim olarak belirmesi, ister oyunda calisanlarin
emek sunmalari bu dnemli basariyi yasatan etkenlerdir. Bu basariyi kut-
lamak gerek.”® Hiseyin Ozbay’'in Tiyatro elestirisinde érnek olacak
yazisinin “Asiye Nasil Kurtulur” 7 oldugunu sdyleyebiliriz. Fakat ne yazik
ki yeni bir ekol acabilecek degerde olan bu yazinin Sesler dergisinin inisli
cikisli dénemlerde yayinlanmasi buna izin vermemistir. Zaten bu derginin
yayinlanmasina son verildikten sonra dergi ve gazetelerde tiyatro elestir-
ileri daha ¢ok tanitim karakterine sahiptir.

Bu baglamda Sesler dergisinin 0Ozellikle ilk ve 80’li yillarda
Makedonya’daki Turk yazarlari arasinda tiyatro elestirisinin gelismesini
sagladigini ve bunu meslek edinebilecek yazarlarin dogmasina sebep
oldugunu soyleyebiliriz.

Tiyatro Elestirisi ile ilgili yazi listesi

1. Ahmed, Oktay, "Yerli Elestiri G6zlyle Uskip Halklar Tiyatrosunun Tirk
Draminda Turk Yazarlarinin sahnelenen oyunlari 1950-1992”, Sesler, Aralik
1995, S.301, Yil XXXI, s.101-109

2. Avdovig, Sukrd, "Tiyatro ve Seyirci Sorunu”, Sesler, Haziran 1968, S.27,

6 Engiillii, Avni, “irfan Bekirin Memet oyununu diisiiniirken”, Subat 1982, S.163, yil
XVIII, s.103

7 Ozbay, Hiizeyin, “Asiye Nasil Kurtulur’, Sesler, Mart-Nisan 1996, S. 304-305, Yl
XXXI, s.73-78
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Yil IV, s.30-33

3. Engullli, Avni, "Fadil Haci¢’'in Tarak adlh guldirisit ile Halklar
Tiyatrosunun Turk Kolunda Yeni Soluklar’, Sesler, Ocak 1986, S.202, Yil
XXII, s.55-61

4. Engulli, Avni, “irfan Bellirin Memet Oyununu Dislnlirken”, Sesler,
Subat 1982, S.163, Yil XVIlI, s.99-103

5. Enguillii, Avni, "ivo Andri¢’in Irgat Siman’i Sahnede”, Sesler, Ocak 1982,
S.162, Yil XVIII, s.35-40

6. Engllll, Avni, "Kadinciklar Denen Gergekgi Bir Anlatim”, Sesler, Mart
1988, S.224, Yl XXIV, s.61-67

7. Englli, Avni, "Windsor'un Sen Kadinlari Uskip’te”, Sesler, Ocak 1983,
S.172, Yil XIX, s.67-71

8. Enguillli, Avni, "Yazinimizda Tiyatro Tlrinde Alis”, Sesler, Mayis 1989,
S.236, Yil XXV, s.46-54

9. Engllll, Avni, "Zoraki Hekim mi, Zoraki Guldirid mi?”, Sesler, Kasim
1982, S.170, Y1l XVIIl, s.119-123

10. Kaya, Fahri, "S6hret veya Unutulan Adam hem de Tiyatromuzun Uzer-
ine”, Sesler, Ocak 1967, S.12, Y1l lll, s.106-112

11. Kaya, Fahri, "Tiyatromuzun ilk prémyori”, Sesler, Ocak 1966, S.2, Yil
I, 5.92-95

12. Lila, Kemal, "Hiseyin Suleyman’i Anarken”, Sesler, Ekim 1968, S.29,
Yil IV, s.48-50

13. Lila, Kemal, "Karlo Golerni: Kurnaz Dul”, Sesler, Haziran 1968, S.27,
Yil IV, s.56-60

14. Mercan, Hasan, "Dervis ve Olim”, Sesler, Nisan 1976, S.105, Y1l XII,
s. 89-93

15. Mercan, Hasan, "iki Efendinin Usag!”, Sesler, Nisan 1974, S.85, Y1l IX,
s.92-94

16. Oflazoglu, A.Turan, "Tiyatroda Anlam”, Sesler, Haziran-Eylul 1993,
S.277-278-279, Yl XXIX, s.33-37
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S.304-305, Yil XXXI, s.73-78

18. Ozbay, Huseyin, "Kral Hamlet veya Oliler Olmez”, Sesler, Subat 1996,
S.303, Yil XXXI, s.35-39
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OZET

1965-2001 yillari arasinda Makedonya Turk Edebiyati alaninda
onemli bir yere sahip olan Sesler-Kiiltir ve Sanat Dergisi'nde, deneme,
siir, hikaye, halk edebiyati, eski Turk edebiyati, sosyo-kiltlrel konulari
yanisira o dénemde bu topraklarda yasayan yazar ve arastirmacilarin
yazilarina yer verilmistir. Uskiip Halklar Tiyatrosu'nda sahnelenen oyun-
lar yakindan takip edilip kaleme alinan elestirilerin bazilari oyunu tanitip
bir yandan tiyatronun karsilastigi problemleri dile getirirkken bazilari da
oyundan ziyade sahnelenen metinle alakalidir. Tiyatro elestirisinde ciddi
anlamda yenilik olusturan “Asiye Nasil Kurtulur” tenkid yazisinin ise
Sesler dergisinin son yillarina denk gelmesi belki de bu gelenedin devam
ettiriimesine engel olmustur. Fakat derginin tiyatro elestirisi alaninda 80’li
yillarda ciddi adimlarin atilmasina vesile oldugunun da belirtiimesi gerek-
mektedir.

ABSTRACT

The Cultur and Art Magazin “Sesler” published between 1965-2001
with specific place for Macedonian Turkish Literature contained various
material such as poems, folklore, stories, Divan Literature, socio-culturel
articles as well as articles written by writers and researchers who lived in
this land. While some of the critical esseys written about plays (dramas)
in the “Halklar Tiyatrosu” is targetting the problems occuring in the theater
in that period, the others are reffering to the plays text only. New moment
in the theater critisim brought the critical article published in the last years
of the magazin “Asiye Nasil Kurtulur’ which doesn’t continue after that.
But we have to point out that the magazin especially in the 80’s of 20
century has a special place for developmentof the theater criticism in
turkish litarature in Macedonia.
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MAKEDONYA TURK GOCUK OYUNLARINDA SAYISMALAR

Mr. Mahmut Yonuz

Makedonya Tdurkleri yillarca Makedon ve Arnavutlarla birlikte
yasarken ortaklasa bir kaltiri olusturdular. Her ¢ ulusun dillerinde
zamanla, bu dillerden kelimeler de girmeye baslamistir. Bu gin ister
Makedonca ister Arnavutca ve isterse de Tlrkgede zor denilecek kadar
bir rakamda kelimeler girmigtir.

Bu nasil olmustur? Makedonya’nin bu G¢ ulusu en yogdun, ulkenin
Batisinda yasiyorlar. Yasadiklari kasaba ve koéylerinde, mahallelerde,
karisik ailelerin evleri yan yana olmak Uzere, kent binalarda da aynen
kdylerde oldugu gibi, her binanin katinda t¢ milletten aileler yasamak-
tadirlar. Tabi ki, hal bdyle olunca komsular aralarinda buyuk dostluklar
kurarlar. Dolayisiyla bu aileler yillardan beri aralarinda bir ¢ok alacak-
verecekleri olmustur. Ozellikle turlli bayramlarda olsun, diiginlerinde
olsun, her kezin 6rf ve adetleri farkli da olsa bir birlerine hep saygi duy-
musglardir. Boyle olunca da her aile ¢ocuguna bu iligskiler dogrudan
dogruya yansimistir. Bunu yine bagka bir érnedi ¢cocuklar mahallelerin
meydanlarinda olsun, binalar 6éninde, hi¢ fark etmeden hangi ulustan
olursa olsun, birbirleriyle her tarli oyunlar oynuyorlar. Bazen hepsi
Tlrkge konusuyor bazen Arnavutga bazen de Makedoncayi konustuk-
larini duyuyorsun. Demek ki, bura ¢ocuklari daha kig¢uk yastan bu g dili
ogrenme firsatini yakaliyorlar.

Aralarinda oynarken en c¢ok dikkatimi ¢geken oyunlarda ki sayis-
malardi. Sayismalarda bile ¢ dilin etkisini yine de géziime carpmistir.
Beni ilgilendiren hi¢ suphesiz Turkce sayismalarda ki, diger dillerden gir-

HIKMET 65



HAZIRAN 2007

mis olan kelimeler ve Tirk c¢ocuklarin aralarinda ki, Turkge
sayismalar.“Son makaron son fero, emaron emaron leo leo tip tip tip...”
yada “U eniki deniki kirka be abe babe domane...” yada birincisinde
Arnavutcadan ikincisi ise de Makedoncadan Turk ¢ocuk oyunlarinin agi-
zlarinda kullanilan sayismalarindan birkaci. Ne yazik ki tUlkemizde bu
konuyla 1lgili pek gug¢li c¢alisma yapilmamigtir, genelde derleme
niteliginde Urdnler vermislerdi ancak son yillarda Prof Dr. Hamdi Hasan’in
“Makedonya Tiirklerince Soylenen Bilmeceler ve Tekerlemeler” adli
eserlyle simdiye kadar en ciddi bir ¢galisma olarak gésterebiliriz

Eger yukarida ki sayisma ornedine bakilirsa, “agizda yuvarlanan
s6z...Sacma sapan séz... Essesli kelimelerle kurulu konusma...” bitlin bu
sozler tekerleme anlamina gelmektedir.!

GiRiS

Sayismalar sozlu halk edebiyati Grinidur. Tirk edebiyatinda sayis-
malarla ilgili ilk 6rneklerine 11. ylzyildan itibaren rastlaniyor. Bu yuzyil-
da degerli sah eserimiz Divanii Liigati't Turk'te? tekerlemelerin ve sayis-
malarin oldugunu goériyoruz.

Ulkemizde, Tekerlemelerle daha dogrusu Sayismacalarla ilgili
Hamdi Hocamizin bu alanda yapmis oldugu arastirmalarina gore eti-
molojik hakkinda simdilik guvenilik bir bilgi olmadigini ifade ediyor.
Sayismacalar sdylenirken hem nesir hemde nazim biciminde séylenirler.
Nazim biciminde sdylenen sayismacalarda uyaklar sabit degildir, degisir-
ler. Bir ana konu da yoktur.

Tanim olarak, Cocuklarda hosca vakit gecirmek, konusma kabiliyeti
kazanmak, oyunlarda eg ve ebe.3 Bura Tiirk gocuklari ise Ebe’nin yerine
“loce” kelimsini kullanirlar (genellikle ¢cocuk oyunlarinda bas olan veya
takima karsi tek bagina oynayan ¢ocuk) se¢gmek igin bu yola bas vurulur.

Sayismalar, cesitli ses tekrarlari, basta ve sonda kafiyelerde bir-
birine baglanan vezinli veya vezinsiz cimlelerin siralanmasiyla meydana

1 Edebiyat Ansiklopedisi, Milliyet 1991
2 Hamdi Hasan, Makedonya Turklerince Sdylenen Bilmeceler ve Tekerlemeler
3 Pertev Naili Boratav, Masal Tekerlemelerin Cesitleri
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getirilir. Tekerleme - sayisma sdylenirken dilin kaydelerine pek uyul-
madigi gibi, mantik silsilesi de aranmaz. Tezad’a (geligki), mubalagaya
(abartma), guldirmeye, tuhafliga, sasirtmaya dayalidir. Bu yapilirken din-
leyici Uzerinde sasirtici bir tesir birakma asil konuya gegilirken dikkatleri
istenilen noktaya cekme amaci gidiliir.# Masal tekerlemesi, oyun teker-
lemesi-sayismasi gibi adlar alir.

Bizi ilgilendiren ¢ocuk oyunlarinda ki sayismalardir. Cocuk oyun-
larinda ki sayigmalar yoreye gore degisik isimler de sdylenirler. Mesela
Tiarkiye’'nin Dogusunda “déseme” , Gilneyinde ise “sayigma”.
Makedonya Tirk ¢ocuklari da aynen “sayigsma” kelimesini kullanirlar.®
Ornek: “Pite pite kol pite, kimi tutaciz oni vuraciz” Aralarinda sayisma
yapildiktan sonra “loce’nin” kimde kalacagini yani takima karsi tek basi-
na oynayan g¢ocuk belirlenir.

Tekerleme, mani, sayisma, bilmece ¢ocugun dilsel bellek glicunu
artirir. Pratik bir dil kazandirir. Cocuklar bu halk anlati tirleriyle edlenir,
disinmeye bagslar, dil ve dusunce iligkisini sezinler, dilin gizemli
dinyasini duyumsar. Bilmeceler, sayismalar, maniler, bir varligin, olayin,
kavramin adini vermeden kapali bigimde, ¢agrisimla birlikte, 6zelliklerini
belirterek bulunmasini saglarken, cocugun sézcik dagarcigini da zengin-
lestirir.6

Sayismalar, cocugun dinleme, konugsma ve dilin anlam yapilarinin,
cumlelerin, dilin 6zelliklerini, sik sik yapilan tekrarlarla ezber aliskanligini
kazandirarak cocugun psikomotor becerilerinin gelismesine katkida
bulunur. Dilin telaffuzu, bogumlamasi ile bir butlin halinde 6gretiimesine
katkida bulunur. Dildeki sembolleri, alegorik anlatimi, sebep-sonug iligki-
sine dayandirarak dilin mantiksal dizinini kavratir. Dilin matematigini
gelistirir. Dilin glilmece ve elestirel boyutunu tanitir.”

Yukarida ki érnekte de goraldigu gibi, kullanilan kelimeler Riumeli
Turklerine ait olan kelimelerdir. Ogrencilerimle birlikte derlemis oldugu-
muz tekerlemeleri Gostivar ve yoéresi halkinin dilinde ¢ocuklarin oyun-

4 AGE

5 Sikri Elgin, Halk Edebiyatina Girig
6 A.G.E

7 Nas, 2002 : 325
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larinda kullandiklari tekerlemelerdir.

Son yillarda uydularin araciligiyla Turkiye programlari da televizy-
onlarda seyredilirken, Turkiye’deki Televizyon c¢ocuk yayinlarinda ki
sayismalari bura Turk ¢ocuklari onlari ezberleyip, aralarinda kullanmaga
baglamiglar. Tabi ki bu, sevindirici bir olaydir bura Tarkler igin. CUnki
eskiden bu imkanlarin olmamayisi, Anavatanimizdan uzak oldugumuz
icin ve irtibat kurmak biraz zor oldugu icin, glizel Turkgemizi de kaybetme
intimali vardi. Demek ki bir milletin kultGrinGa belli kaliplara oturtmak,
sosyologlarin tariflerine haps etmek ne dogrudur nede mumkudndar.
Cunki bu giin diyna Uzerinde tek basina kalabilmis, baska kiiltrlere
hicbirsey vermemis ve ya onlardan hicgbirsey almamigs bir kiltir yoktur.

Samiha Ayverdi'ye goére kultirimuazin 6nemli bir dairesini ipek
bdceginin kozasini érdigu gibi tek basina sekillendirip gelistirmis ve tem-
sil etmistir. Bir tarafta asirlar iginde gelismis, zenginlesmis, suzilmus bir
istanbul kiltirl. Burada 6rf ve adeti, eglencesi, tavri, 1sdirabi, sevinci var.
Diger tarafta ise Uskiip’te mesela Yahya Kemal Beyatli da Rumeli’de ayni
kultari ve ayni havayi o diyarlarda estirmeye calisiyor. Muhakkak Ki
Uskiip, sairinin ifadesiyle, Sar Dagi da bir kiltiir mirasinin devamidir.8

Makedonya Turklerini yillardan beri her nekadar kendi kilttiriinden
ve anavatanindan koparmak istemiiglerselerde bunu asla basara-
mamiglar vede basaramiyacaklar. Artik yeni nesillerin elinde internet ve
uydular araciligiyla Tlrkiye televizyon programlarini yakindan takip etme
firsatini yakalimislardir.

Bu imkanlar yeni nesiller i¢in bluylk bir avantaj olmustur. Bu glin
geng nesillerimiz ¢cok daha glzel bir 6z Turkgeyi konustuklarini goriy-
oruz. Hal bdyle olunca Tirkiye Tiirkgesinden daha dogrusu Istanbul
Tarkgesinden hicbir farki olmadigini goértriz Hatta okul ¢ocuklari bile
Rumeli agzini brakip Tirkiye Turkgesini konusmaya 6zen gdosterirler.
Ozellikle aralarinda ki oyunlar oynarken etraftakilerin bu yenilikler hemen
gOziine carpar. Tabiki buzbitlin yoére agizlardan kopma imkani yoktur,
mesela bazi sayismalarda yoéresi Turkgenin, bazi sayismalarda ise
Tarkiye Turkgesinin etkisi agizlarda gorulir. Yukarida da s6z ettigimiz

8 Kazim Yetis, Tekerlemeler- Bilmeceler

68 HIKMET



HAZIRAN 2007

daha eski nesillerin agizlarinda ki sayismalarda ve yeni nesillerin sayis-
malarinda bazi farklar goéze carpmaktadir. Ancak bu calismam kisitli
oldugu icin farkhliklarin tasnifini yapmak gerek duymadik. Sadece bunlari
ogrencilerimle beraber derleyip yayinlamak istedik.

SAYISMACA METINLERI

1. Nerminim, Nerminim yema c¢ok pengiri, pengir seni Oldirecek
ceheneme, gotirecek, Cehenemin kapilar istanbulun c¢adirlar hik,
mik sen bu oyundan ¢ik.

2. Portakali soydum, Bas ucuma koydum, ben bir yalan uydurdum.
Duma duma dum, kirmizi mum, dolapta pekmez vyala yala bitmez
kiguk Fatmacik sen bu oyundan cik.

3. Bindim erik dalna, erik dal hagli, yingem kara kasli, amicam
kel basli.

4. Ayse teyze Ayse teyze bahgene gireyim mi? gir, elma alayim mi?
al, kag tane 4 tane, 1,2,3,4 sen buoyundan c¢ik.

5. Yag satarim, bal satarim ustam &ldu ben satarim, ustamin bal
siridir, satsam 15 liradir.

6. Balkondan atla, adzini topla, kizin adi Nese, saat gider 5e 1, 2, 3,
4,5.

7. Pite, pite, pite kol pite kimi tutacis oni vuraciz.

8. Eveleme develeme deve kusi kovalama, en tim ben tim, tali
tilkki, du bam pis.

9. Bulbllim bulbllim nere gidersin, giderim giderim kendi bahceme
topladim topladim bir samancik, yaparim yaparim bir yuvacik geldi
kara kus, bozdi yuvami, agladim agladim iki g6zim kér oldu.

10. Ali bali kasabali nerden aldin guzel Kari, telledim, pulladim
kasabaya yolladim, kasabanin kizlari yazi yazar elleri, kuran okur dil-
leri.

11. Saban c¢agirdi baban alsin tifegi, vurasin kara kopegi.

12. Karga karga gag dedi, ¢ik su dala bak dedi, ¢iktim baktim su
dala, bu karga ne budala.

13. Kutu kutu mersin, elmami yersin, arkadasim Birol arkaya don-
ersin.

14. Bisiklete bindim, karincayi ezdim, afedesin karinca seni maymun
zanetim.
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15. Ayse teyze, Ayse teyze! oglun geldi mi? geldi. Ne getirdi ince bon-
cuk .Kime kime. Sanabana. Dama kime. Kara kediye kara kedi nerde?
Agaca cikti. AJag nerde? Balta kesti. Balta nerde? Suya distld. Su
nerde? inek icti. inek nede? Dagda kacti. Dag nerde? yand bitti kil oldu.

16. incirlerim dokiildii toplayamadim, kiiciik hanim geldi saklayamadim,
ikicik, mikicik nerden geldin ordan ¢ik.

17. A,a aci, tath caci, pek sakaci,mobilyaci, bizim evin arkasi disermi
fabrikasl, annam, babam basbakan varmi bana yan bakan. Ali bana yan
bakti Syil hapiste yatti. On on on numara Michale Jaksin, Madona, bir
numara gir guvala sallan vur duvara.

18. Edirne Edirne ben hamama giderim, benim hamam nardan kilimleri
sardan,dogruldum bakmaya basim vurdu tahtaya bir ocakla bir bucak,
komsu kizi bakacak, ylregimi yakacak.

19. Eni meni seni, seni ¢ukulata buz gibi limunada, limunada bitti koca
kari gitti.

20.0 piti piti karamela sepeti terazi lastik jimnastik biz size geldik
bitlendik, hamama gittik temizlendik.

21. Hastayim hasta canim ister pasta, gel gidelim dansa, orda yeriz
pasta.

22. Elma attim denize geliyor ylze yiuze ben vuruldum Filize, Filiz Akin
evi yakin onu sever Cuneyt Akin. Kin, kin, kin kina gecesi, si, si, si simitgi,
Cig, ¢i, i ¢ig kofte, te, te, te telefon.

23. U akrakrak, bin duvara bak, aci nene kina duzer, ben bilerim kimi
sever,altin pasayi seviyor, altin pasa ¢ardakta, lira mihir parmakta,endiri-
na gulelim, az ekmek,tuz ekmek,bir bacacik,sen bu oyundan ¢ik.

24. Ya sundadir ya bunda, elvacinin kizinda.

25. Annecigim annecigim bak sana, sampuanim bitti alsana, sus kizim
sus kizim cgarparim,baban para vermiyor ne yapayim. Babacigim
babacigim bak sana,sampuanim bitti alsana, sus kizim sus kizim ¢arparim,
patron para vermiyor ne yapayim.

26. Sen makaron, sen fero, son fero. Emaron emaron leo, leo, tip, tip, tip,
leo, leo, tip, tip, tip. Une, tue, three, ma vas ti, mae dorin rayzo ti.

27. En ten ten, cikaten cikaten, cetinama g¢etinama ampara, Prasela,
visola,asalden. Mugi mugi muf, bin ban buf.

28. Saban balaban kirk ayakh bir adam.

29. Eveleme develeme,deve kusi kovalama, celik cember, mister ham-
ber, taze tuzi,berber kizi, agin gelir, bir tahtada bulusalim, oncuk boncuk,
kepeli gocuk,erencik perencik kog kapicik.

30.Civan civan civan, ne getirdi kocan, etli patlican, yak atesi ver
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dumana,Allah versin mercivan.

31. Kutu kutu mersin elmami yersin, arkadasim Ayse arkaya donersin.

32. Balkondan atla agzini topla. Kizin adi Atiye,saat gider alti’ye.

33. Benim adim beyaz kelebek,oynarim ben pek cok severek, daldan
dala konarak,papatyalari oksayarak.

34. Usiidim tsidim, elmami yediler,bana clice dediler,ciicelikten gik-
tim, ablama gittim,ablam pilav pisirmis,icine fare diismus, vallahi billahi ben
bu eve girmem.

35. Bizim kiz altin tag,taktina gitti pigir,bizim oglan altin kravat,taktina gitti
piIsIr.

36. Leylek leylek havada yumurtas| tavada, kondu bizim bacada, bizim
baca yikildi, annem dsti bayildi.

37. Uzim Gzim Gziume, tiken girdi glizime, cikarirken tikeni 6gretmen
cikti Gnime.

38. Ali Osman, Lepe Sultan, varmi kizin?-var, nisi adi?-Emine adi, nisi
oglan?-iyi oglan, nisi kiz? iyi kiz,verdik gitti.

39. Denizde dalga,hos geldin abla,etegini topla,rahat otur abla. Doktor
sana ne dedi? bes yumurta ye dedi.

40. Enez pekmez hig bisi yemez, bir saan paca, on iki pogaca, bir tepsi
tatli, iki tene barakti.

41. Ordek basini kaldirdi, hayvanlara saldirdi, hayvaci komiser,¢ik bagini
goster,nisanlin geliyor, kimi istiyorsun.

42. Cantami aldim koluma,giktim ¢opcl yoluna, ben bir subay beklerken,
¢Opgude girdi koluma, ayakkabim toz atar, ¢épclide cama goz atar.

43. ki gemi geliyor,biri a biri b,ortancisi Kemal Pasa, gel gidelim
Besiktag’a, Besiktas'ta kiz avlama, hangisi guzel, mendili ipek.

44. Cantami aldim koluma, aktim daglar yoluna, ben bir subay beklerken
¢Opclide girmis koluma. Ayakkabim toz atar, ¢opcl bana g6z atar, kor olasi
GOp¢u.

45. Mutfakta neler oluyor?

Fasllye bakla bakla, bakla yaninda kizartma, kizartma bana bakiyor
hayirdir ingallah, hey. Catla patla, yiz yuvarlak, kiymali borek sitll ¢orek,
¢cek dostum c¢ek, arabani yoldan ¢ek, ¢ek,cek amca burnu kamca, hani
bana tabanca, tabancayi ka¢ kusaga veriyorum on kusaga, biricik, ikicik,
Uggucuk,dordincik,besincik,altincik,yedincik,sekizincik,dokuzuncuk,oncuk
mavi boncuk tembel ¢ocuk.

46. Ali, Ali dum dum bes para buldum, carsiya gittim carsi yok, eve
geldim ev yok,annem hasta dusek yok, bebek aglar besik yok.
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47. Nermin’im, Nermin’im yema c¢ok peyniri peynir seni &ldiurecek,
cehenneme goturecek, cehennemin kapillari, istanbul’'un cadilari, hik mik
sen bu oyundan ¢ik .

48. Yag satarim, bal satarim,usta mendili ben satarim.

49. Eski sandik ylzinU goster, gostermezsen bir poz ver, glzellik mi?,
¢irkinlik mi?, basi heykellik mi?.

50. Sari ipli gamasir kaldirma, kaldirma beni satarim seni.

51. Oy elif hanim seni sever canim, nasil cagiracagim top seker hanim.

52. Benim bir kiglclk kdpegim var,otur desem oturur, kalk desem
kalkar, elleriyle slap, slap, slap,ayaklariyla pat, pat, pat.

53. Mustafa mistik, arabaya kistik, iic mum yaktik,sehirini baktik.

54. Cami kapisindan girdim igeri, hafizlar oturmus dort kdseli, endo,
mendo mendo guzeli, kimde vardir beyaz boya o ¢iksin.

55. Aboney maboney, aboney maboney, sus konusma geveze matem-
atik dersinde,hastayim diyorsun dondurmay! yiyorsun, gocuklugun gelince
mini etek giyorsun.

56. Babam bana bir bebek aldi, saglari sirmali, gbzleri koyu yesil,
yanaklari elmali.Bir gun ciktim odaya, c¢ika c¢ika odaya bebegimi kay-
bettim, basladim aglamaya. Onu sever oksardim ¢iki, ¢iki beslerdim,
yaramazlik yapinca kulagini ¢gekerdim.

57. Laleli, laleli mor gicek laleli burdan gegecek 6p babanin elini seni
bana verecek, duvardan atlasana, patates toplasana, ben annemin biricik
kiziyim agzini toplasana. 60bani bani,70bani bani, 80bani bani, 90bani
bani,100siki siki, ablami alamazsin, enistem alamazsin, bana gobek ata-
mazsin kis, kis, kis. Ablani aldim bide enisten oldum,bide sana gébek attim
kis, kis, kis.

58. Cik ¢ikalim ¢ardaga 6rdegimi yemeden,akpak demeden, ¢iktim bak-
tim,ciktim cikardim..

59. ignem dustii yakmadan,kral gelir arkamdan,kral gelme arkamdan
annem bakar balkondan

60. Bir, iki, Ucler yasasin Turkler, dort, bes, alti Polonya batti, yedi, sekiz,
dokuz gavurlar domuz, on, on-bir, on-ikKi ingilizler tilki.

61. Osman toloman ¢ogka ayrani, yetiselim bayrami.

62. Dogan pasa sicti tasa, tas yarildi bastan basa.

63. Bir kedi varmis bese kadar sayarmis: bir, iki, Gg, dort, bes.

64. Kocakari kalk lambayi yak t¢ gobek at: bir, iki, U¢.

65. Birinci ders matematik,6gretmen dedi bir, iki, ¢ ben zannettim yiri-
mi-Uic, ah su kafam, vah su kafam. ikinci ders Tirkceydi, 6gretmen dedi
allahuekber, ben zannettim yat kogk geber, ah su kafam vah su kafam.
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Uglincli ders resim dersi, Ugretmen dedi sinek ¢izin, ben zannettim inek
cizin, ah su kafam, vah su kafam. Doérdincu ders beden dersi, 6gretmen
dedi taklaatin ben zannettim baklava satin, ah su kafam, vah su kafam. Bir
yil sonra takdirname, d6gretmen dedi sinifta kaldin,ben zannettim takdiri
aldim, ah su kafam, vah su kafam.

66. El, el epelek elden ¢ikar toparlak. Toparlagin yarisi, sari kizin delisi.
Al elimi koy boynuna .

67. Abdirrahman efendi, efendi. Camdan dusti geberdi, geberdi. Allah
rahmet eylesin, eylesin. Mezarinda muz yesin, yesin. Eger muz yemezse
bize haber eylesin, eylesin.

68. Eski dostum gelsene, gelsene ellerimi versene, versene. Eler sak,
sak ayaklar bom, bom, bom. Doktor sana ne dedi. Dért patates ye dedi, sen
patates yemedin,aslancik, paslancik, 6liyorum doktorcuk.

69. Olili’lili papatya dili ti ana dili ti baba dilli kiz senin adin kag¢ harfli dort:
bir, iki, Gg, dort.

70. Mitfakta neler oluyor?

Fasulye bakla bakla, pismiyor bana bakiyor hayirdir insallah hey, cata-
la,¢atla Ustl yuvarlak kremali bérek, sutll ¢oérek ¢cek yavrum cek, ¢ek ara-
bani ¢gek ,cek,cek. Amca panca al sana bir tabanca, tabancanin iginde kag
kursun var biliyoruz, ki ben kursun var, sakin beni vurma amca, sigarasi
malboro.

71. Selam, selam, selam yanima gel biraz. Ne yapacaksin beni?
Seviyorum seni. Sevdigim erkek sarisin olmali, gézleri ela glinese bakmali.

72. Ya sundadir ya bunda, kege kilah basinda, helvacinin yasinda, Ali
birak, telli birak, sundan al suna brak.

73. Edin nene, bedin nene, suya dismis, kadin nene, algik,bolguk, sen
dur sen cik.

74. Elim belim, semsiye telim, horoz 6tti,tavuk gitti, bilbul kizina selam
etti, alak balcik, sana dedim, sen ¢ik.

75. Bir yumurta, tepeye doktiim,bir yumurta dereye koydum, tepedekini
yel aldi,deredekini sel adi, buradakini el aldi,yilan ¢iyan ¢ikti sende ¢ik.

76. Ciftci hanim gcukurda, yem verelim, 6rdege, 6rdek yemi yemedi, ¢iyak
miyak demedi, alcik, balcik durma sen ¢ik.

77. Findik fistik, kadifeden yastik, vallah yenge, ben dékmedim hor
doktd, alcik, balcik, saydim sen ¢ik.

78. Bir, iki, bulbul teki, camdan basina, takar ¢ifte boy, arabaya koy.

79. Esesi, besesi Hasan aga’nin partal,purtal titin kesesi.

80. Ali'ler, Veli'ler ¢cingene Aliler, ne istersin, ne istersin, bizim saraydan,
bir guizel var bir girin var onu isteriz. O gizel'in adi nedir? Alda olsa pulda
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olsa biz isteriz. Alda olsa pulda olsa biz kizimizi vermeyiz. Bizim gocuk
altin kravat takti da gitti pisir. Bizim kiz altin tac takti da gitti pisir.

81. istanbula gidecek,istanbul da ne yapacaktelli pabug alacak, telli
pabucga ne yapacak, digunlerde singir mingir oynayacak.

82. Kirmizi araba, nereye gidiyorsun? Istanbul'a ka¢ kilometre yol
yaparsin? Alti: bir, iki, Gg, dort, bes, alti.
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OZET

Sayismalar SézIi Halk edebiyati Griintdiir. ilk érneklerine daha
11.yy Kasgarli Mahmut'un Gnli eseri olan Divan-i Lugat-it Turk’te rastly-
oruz.

Tarkiyede Sayismalara ebe derler, Makedonya Turk ¢ocuklari ise
Ebe’nin yerine “loce” kelimsini kullanirlar(genellikle ¢ocuk oyunlarinda
bas olan veya takima karsi tek basina oynayan ¢ocuk) secmek igin bu
yola bas wvurulur. Ornek: “Pite pite kol pite, kimi tutaciz oni
vuraciz’Aralarinda sayisma yapildiktan sonra “loce’nin” kimde kalacagini
yani takima karsi tek basina oynayan ¢ocuk belirlenir.

Eger yukarida ki sayisma 6rnegine bakilirsa, “agizda yuvarlanan
s6z...Sagma sapan soz... Essesli kelimelerle kurulu konusma...” butin bu
sodzler sayisma anlamina gelmektedir.

Tanim olarak, Cocuklarda hosga vakit gecirmek, konugsma kabiliyeti
kazanmak, oyunlarda es ve ebe denilmektedir.

Sayismalar, cocugun dinleme, konusma ve dilin anlam yapilarinin,
cumlelerin, dilin 6zelliklerini, sik sik yapilan tekrarlarla ezber aliskanhgini
kazandirarak g¢ocugun psikomotor becerilerinin gelismesine katkida
bulunur.
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RUMELI COGRAFYASINDA YETISEN KiMi DIVAN SAIRLERININ
OZELLIKLERI

Mr.Fadil Hoca *

Osmanli divan sgiirinin yuzyillar boyunca ¢ok genis bir cografyaya
yayildigi ve engin ile zengin bir maziye sahip oldugu herkesg¢e malimdur.
Devlet-i Aliyye tarihin belirli safha ve donemlerinde diinya siyaseti lzer-
ine nufuz ettigi gibi, edebiyatta ve edebi akimlarda da kendi nufus ve
tecrlibelerini aktardigi asikardir. Basta devletin paytaht yeri olan istanbul
olmak suretiyle, Bursa, Edirne, Konya, Diyarbakir, Bagdat, Bosna, Vardar
Yenice, Uskiip, Manastir, Selanik, Sofya ve Belgrad (1) gibi dnemli vilayet
ve kazalarda yetisen sairlerimiz genel manada Osmanli divan siirinin
tastyicilari ve bu siir ¢gevresindeki edebi akimlara yon veren ender ve
meshur sairler olarak karsimiza cikiyorlar. Elbette ki, istanbul ve ézellik-
le hanedanlik sarayinda yetisen sairlerimizin imkéanlari cok daha farkl ve
daha muspet olmustur. Bunlari takiben, diger vilayetlerde de gugli sair-
lerin yetistigi malimdur. Bu g¢ergevede, tebligimizin asil konusu Rumeli
cografyasina dahil olan Arnavutluk sinirlari gergevesinde yetisen ve sair
olma vasfina nail olan ile bu mertebeye yetisip eser veren onlarca saire;
Latifi'nin Tezkire-i Suara, Asik Celebi'nin Mesairug-Suara, Riyazi'nin
'Riyazus-Suara, Arif Hikmet'in Tezkire-i Suara ve Ali Emiri'nin Tezkire-i
Suaray! Amid gibi degisik tezkirelerde rastliyoruz. (2)

Tezkire kelimesinin etimoloji ve tarihgesine bakildiginda, tezkire,

* Uskiip Universitesi Tiirk Dilli ve Edebiyati Bélimi Ogretim Gérevlisi.

I. Kilig, Filiz, XVI yy. Tezkirelerinde Sair ve Eser Uzerine de@erlendiriimeler , Akgag
y.1998

Ankara.s.96.

2. a.g.e.s. XIX
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zamanla biyografi yazma gelenegi olan iranlilar ve Tirkler arasinda
gelistirilerek bu terim adi olarak kullanilmaya baslanmistir.

Kelimenin bu isimle yayginlik kazanmasinda XII. Yuzyilin tanin-
mis iranli sair ve dislnirli  Ferididdin Attar'in  Tezkiretiil-Evliya ady-
la bir eser yazip bunun islam diinyasinda cok tutulmasinin buyiik roli
olmustur(®) Aslinda tezkire arapca "zikir" kokiinden tiiremis bir kelime
olup, hatirlamaya vasile olan sey manasina gelir ve edebiyat terminolojisi
olarak ¢ok genis bir kullanim alanina sahiptir.

Bu manada tezkire, Osmanl toplumunun maddi ve manevi
kiltdrini meydana getiren ve her meslekten eser veren sahislarin biyo-
grafik 6zelliklerini temel alan bir edebiyat tlridar.

Turk edebiyatinda tezkire yazma gelenegi ise 15 yy sairi olan Ali Sir
Nevai'nin 1491y Cagatay Turkgesiyle yazdigi Mecalisiin-Nefaiz adl
tezkiresiyle baslar. Anadolu sahasinda tezkirelerin ilk drnegi ise Sehi
Bey’in 1538'de yazmis oldugu Hest Behist (Sekiz Cennet) adli eseridir.
Farkli yazarlardan olmak suretiyle, buglin elimizde toplam 31 tezkire
mevcuttur.(4) Bunlardan, Ali Emiri'nin Tezkire-i Suarayr Amid adli
eserinde toplam olarak 212 sairden bahsetmektedir.(5) Ancak, Ali Emiri,
iskodra Sairleri adli eserinde konumuzla ilgili olan ve Arnavutluk sinirlari
icinde sair vasfini kazanan sairlerin sayisinin 20 oldugunu ifade etmekte-
dir. (6) Osmanli Tirkgesiyle yazip Osmanli divan siirine katkida bulunan
ve bu cografyaya ait sairleri dikkate alarak bunlari 6zel bir baskida
toplayip tezkire halinde yayimlayan Diyarbakir'lh Ali Emiri’'nin eserinin
simdiye kadar yapilan arastirmalara bakildiginda bu konuyla ilgili yegane
bir eser oldugunu distnuyoruz.

Rumeli cografyasinda eser vermis olan divan sairleriyle ilgili yayim-
lanan bir slri makale ve eserde bu sairlerin bazilari mevcut olmakla
beraber, Rumeli cografyasi ¢ok blylk bir alani kapsadigi igin Arnavutluk
sinirlari igerisinde yetismis olan sairlere gereken ilgi, hassasiyet ve rag-
betin gosterilmedigi kanaatindeyiz.

Ecnebi arastirmacilarinin yanisira, yerli arastirmacilar da bu sair-
lere hakettikleri dikkati gostermedikleri géze carpmaktadir. Bu konuda
Arnavut arastirmacilar, bu edebiyati iki bélime ayiriyorlar. 1. Bolum,
Osmanli Turkgesi ile yazilan siir ve Il. Bolim, Osmanli alfabesiyle ancak

a.g.e. s. XVl
a.g.e. s. XIX
ipekten Haluk, Tiirk Edebiyat’'nin kaynaklarinda Suara Tezkireleri, Erzurum 1991

3
4
5
6) Emiri Ali, iskodra Sairleri, Enderun Kitabevi 1995 istanbul s.9

)
)
)
)
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Arnavutca diliyle yazilan siirdir. Uzerinde 6zellikle durulan konu bu ikinci
bélimdur ve bu siire de Beyitgiler Siiri (poezi e bejtexhinjve) diyorlar.
Terminoloji olarak haléd oturtulmamig olan bu terim vasitasiyla kanaa-
timizce 2 yy gegmisi olan bu siire karsi kliglimseyici bir tavir sergilendigi
suphesini tasiyoruz. Zaten bu siirin, dénemin siir seviyesine ulasa-
madigini ifade ediyorlar. (7)

Biz ise bu tebligimizde; Tiran, iskodra, ilbasan (Elabasan),
Akgahisar (Kruya), Peklin ve diger yerlerde yetisen ve Osmanl
Tlrkgesiyle yazan sairlerden bahsetmeyi uygun gérdik. Bunlardan,
Arnavutluk sinirlar igerisinde yetisen sairlerin sayisinin 50 civarinda
oldugu tahmin edilmektedir. Ancak, sadece XVII. yy tezkirelerine goére
1022 ve XVIII. yy tezkirelerine gére 1980 sairin (8) veya toplam 3002
sairin tespit ve mevcudiyeti gézoéninde bulunduruldugunda yukarida
zikrettigimiz 50 civarinda sairin genel olarak, Osmanl divan siiri agisin-
dan fazla bir ehemmiyeti ve agirigi olmadigr agikardir.

Hatta, bunlardan Dukagin zade Ahmed Bey (®) basta olmak (izere
Taslicali Yahya Bey ve Akgahisarli Sabiri gibi sairler nadiren divan siiri
antolojilerinde yer alabilmislerdir. Yerli ve yabancilarin hazirladiklari
divan siiri antolojilerinde malesef bu sairlerin gcoguna rastlamiyoruz (10),
Hatta Wilkinson Gibb’in Osmanli Siir Tarihi (11) adli antolojisinde, Al
Emiri’nin eserinde de ismi gegen Bali adli sair igin, ikinci sinif lirik ve mist-
ik sairi ve yine Ali Emiri de ismi gegen Cakeri adli sair icin ikinci sinif mes-
nevi sairi ibaresi ve siniflandirilmasi gegcmektedir.

Ancak, cografi, iktisadi, siyasi, ve dil kullanim farklari ile sartlari
dikkate aldigimizda yérede yetisen ve eser yazan sairleri Osmanl Siir
Tarihi’nin birer bariz temsilcileri olarak gérmemiz ve saymamiz icab ettigi
kanaatindeyiz.

Hatta bazi sairlerin yazmis olduklari gazel, kaside, minacat ve
mesnevileri diger yorelerdeki sairlerin eserleriyle boy 6lglusebilecek
seviye ve degerde olduklari dislincesindeyiz.

Ali Emiri'nin iskodra sairleri adli eserinde ele alinan 20 sairden

7) Salihu, Hajdar, Poezija e Bejtexhinjve, Rilindja Prishtiné, 1987,s.18

8) Kili¢ Filiz, Sair ve Eser lUzerine degerlendirmeler, Ak¢ag y. Ankara 1998 s. 201

9) Resit Muzaffer, Divan Siiri Antolojisi, Varlik Yayinlari, Istanbul 1958 s. 35

10) Sentiirk Atilla, Osmanh Siir Antolojisi, Y.K.Y. istanbul 1999; Cengiz Erdogan, Divan
Siiri Antolojisi Turhan Kitapevi Ankara, 1967, Onan Necmettin Halil izahli Divan Siiri
Antolojisi MEB Istanbul 1991, Eyiiboglu Zeki, Divan Siiri I-ll Say Yayinlari, Istanbul 1994

11) Gibb Wilkinson, Osmanh Siir Tarihi, Ak¢ag yayinlari, Ankara 1999 s.1

HiIKMET 79



HAZIRAN 2007

dokuzu iskodra’h, dérdii Tiran’h, Gcl Akcahisar’li, biri Peklin’li, biri
Ulguin’li, biri Kavaye (Drag) ve biri Zile'li oldugu gérmektedir. Bu tezkirede
gecen 20 sairden doérdinin pasa, doérdinin seyh yada ilim erbabi,
Uglnin devlet memuru, UGg¢lUnin muallim, ikisinin dervis, birinin
Zadegan’dan ve Ug¢unun de sadece sair olduklari hakikati gézdnlinde
bulunduruldugunda farkli meslek ve sinifa sahip olan yére insaninin siir
yazmaya ne kadar meyilli oldugu ve siir gelenegine ne kadar dugkin
olduklari géze ¢arpmaktadir. Adi gecen eserde isimleri zikredilen sairler-
den: iskodra’li ibrahim Halil Pasa, iskodra’li Ahmedi, iskodra’li Asaf
Mehmet Pasa, Ulgin’li Bali, Kavaye'li Tefik, Peklin’li Cafer Sadik Pasa,
Zile'li Caker, iskodra’li Hasan Hakki Pasa,

i§kodra’ll Huseyini, Akgahisar’'li Ahmedi, Tiran’li Halimi, i§kodraI’I|
Hamdi, Akgahisarh Hatemi, Tiran’h Hadim, Akgahisar’h Hulusi Bey
Toptanzade, iskodra’ll Hulusi, iskodra’li Zihni, iskodra’li Raci, Tiran’l
Riza Bey, Tiran’li Ziver adindaki sair mevcuttur.

Yukarida isimleri zikredilen sairlerin siirlerine bakildiginda ve bun-
larin tetkik ve tahlili yapildiginda dénemin edebi akimlarina ayak uydur-
duklarini, Osmanh giir anlayigi ve tarzini yakinen takip ettiklerini, Devlet-i
Aliye’nin paytahtindan uzak mesafede bulunmlarina ragmen, devrin
meshur sairlerinin eserlerinden haberdar oldukarini rahatlikla gorebiliy-
oruz. Hatta sairlerin bir kismi Osmanl Tilrkcgesi yanisira Farsgca ve
Arapca da siirler yazarak konuya ne kadar vakif olduklarini géstermeye
calismiglardir.

iskodral’l ibrahim Halili Pasa’nin beyitlerinden:

icem ey vaiz seninle ba’derin artik nihan
Bendedir hamr-1 ezel sahbaya hacet kalmadi

Serseri gezdim cihan iklimini Mecnun gibi
Dilden buldum yarimi Leyla’ya hacet kalmadi

Ey Halili ben bugin oldum cihanin mukbili
Yar ile yar oimusam Dara’ya hacet kalmadi

iskodra’li Ahmedi’nin beyitlerinde de:

Diriga bendi hicrana duasurdl Kays-1 pur-zari
Acep bir giin o Leyla néz u hos guftar gelmez mi
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Hayali rQy 1 cananin beni biméar 1 ask etti
Devayi hasta 1 agka tabibim yar gelmezmi

Asilsam Ahmed’i zilfiinde yarin ¢ok bela geksem
Dimagi cana by 1 gulsen i didar gelmez mi

Zile’li Caker beyitlerinde ise:

Yolun ug@rarsa eger Zile denilen sehre
Zayi etme su emanetimi ey bad 1 saba

Sorar olursa eger Caker’in ahvalinden
Gordugun var mi o bi careyi derlerse sana

De ki ta ROmeli’nin canib-i garbisinde
Bir sehir var denilir nAmda iskodra ona

Tiran’hh Halimi beyitlerinde ise:

Slphesiz Tiran iginde gelmemisti boyle zat
Sirr ahkami tarikatta budur kenzi nihan

Hem seriat, hem tarikat, hem hakikat arifi
Zat idi, eylerdi hep ikrar U tasdik bil cinan

Binde bir gelmez vucida boyle bir ehl-i kemal
Varsa akrani selefte, bu asirda bi nisan

Debre’li seyh ile Osméan’dan hilafet ahz edip
Himmeti seyh ile olmustu melaz 1 arifan

Beyitlerinde gorulebildigi gibi, estetik siir anlayigi, konu bakimindan
secimi, ifade tarzlari ve anlatim sekilleri ile Osmanlh Tidrkgesini ve aruz
vezni Ol¢u ile kaliplarinin kullanimi konusunda goésterdikleri hakimiyet ve
beceriklilik hakikaten takdire sayandir. Bundan hareketle, isimleri yukari-
da zikredilen vilayet ve kazalarda zengin ve kokli bir Osmanh giiri yazma
ve sOyleme geleneginin oldugu kanaatine variimaktadir. Bu sairlerin eser
ve siirleri ise bu yorenin edebi ve sosyal tarihi agisindan birer kaynak eser
olarak sayilabilecedi siphesizdir.
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Bu arastirmada kapsanan 20 ve kapsanmayan da bir o kadar sairin,
Osmanli divan siiri tarihi acisindan énemli oldugu kadar, Arnavut edebiy-
at tarihi agisindan da dneminin var oldugunu vurgulamak istiyorum. Hele
hele bu sairlerin divanlarinin yayimlanmasi (12) tahlillerinin yapilmasi va
Arnavutca’ya tercime edilmesi durumunda, Arnavut edebiyati tarihinin
yeni bir dénem ve yeni bir akimla zenginlesecedi, renklesecegi, kdklerinin
daha fazla glglenecegi yeni ufuklarin agilacagi ve bu sairlein eserleri
vasitasiyla cihan edebiyatinin mimtaz ve muntazam bir parcasi olan
Osmanli divan siir tarihinin ile kiltir ve mirasinin ayrilmaz bir pargasi
oldugunun gdstergesi ve ispati olacagi stiphesizdir.

Bundan hareketle, ilerde yapilacak olan arastirmalarda ortak
Osmanl edebiyati tarihi ile barisarak,(13) bu konulara 6nem verilmesi ve
bu konulara egilim gdsteriimesi ve arastiriimasi aslinda, zengin Osmanli
kaltir mirasinin pargasi ve varisi olmanin yegane yolu oldugu
kanaatindeyiz.

Osmanh kultir mirasi ve edebiyati ¢ergevesi icinde yer alan ve
gelisen bu konunun elbette ki daha blyik ve daha kapsamli arastir-
malara ihtiyaci vardir. Bu konuda, basta Arnavutluk’ta ve diger bdlgelerde
bu dogrultuda yapilacak olan ilmi arastirmalar ve degerlendirmeleri tesvik
etmek icin zamanin geldigini, hatta biraz da ge¢ kalindigini ifade ederek,
yukarida isimleri zikredilen ve zikredilmeyen sairlerin hepsinin Osmanli
Divan Siiri tarihi ile Arnavut Edebiyati tarihi arasinda bir bag olusturduk-
larini hi¢ kimse inkar edemeyecegi gibi ortak Osmanh kultlir mirasimiz
olan konulara daha fazla ehemmiyet gdsterilmesinin de herkesge kabul
gOérmesi konusunun bundan bdyle bir zaruriyet oldugu kanaatindeyiz.

12) ipekten, Haluk, Isen, Mustafa; Basili Divanlar Katalogu, Ak¢cag Yay, Ankara 1997
yili basilan eserde tebligimizde isimleri gecen higbir sairin divaninin basiimadigi géze
carpmaktadir.

13) Mr. Haydar Saliu’nun 1987y. Pristine’de yayinladigi ‘Poezia e Bejtexhinjve’ adli
eserinde XVIII ve XIX yy. kapsamasina ragmen kitabin higbir yerinde ne Osmanli dénemi
hakimiyetinden ne de Osmanli edebiyati ve siirinden ve ne de Osmanl kelimsinden bah-
setmemesi hayret vericidir.
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OzZET

Osmanli Divan giirinin yuzyillar boyunca ¢ok genig bir cogrfayaya
yayildigi, engin ve zengin bir maziye sahip oldugu herkesge malumdur.
Basta devletin payitahti Istanbul olmak suretiyle, Bursa, Edirne, Konya,
Diyarbakir, Bagdat, Bosna, Vardar Yenice, Usklip, Manastir, Selanik,
Sofya ve Belgrad gibi énemli vilayet ve kazalarda yetisen sairlerimiz
genel manada osmanli Divan siirinin tasiyicilari ve bu siir gevresindeki
edebi akimlara yon veren ender ve meshur sairler olarak karsimiza ¢ikiy-
orlar. Bu ¢ergevede, tebligimizin asil konusu olan Rumeli cografyasi sinir-
lar1 gergevesinde yetisen ve sair olma vasfina nail olan ile bu mertebeye
yetisip eser veren onlarca saire tezkirelerde rastliyoruz. Rumeli
cografyasinda eser vermis olan Divan sairleriyle ilgili yayinlanan bir stri
makale ve eserde bu sairlerin bazilari mevcut olmakla beraber, Rumeli
cografyasi ¢ok buylk bir alani kapsadidi icin Arnavutluk sinirlari
icerisinde yetismis olan sairlere gereken ilgi, hassasiyet ve ragbetin gos-
terilmedigi kanaatindeyiz. Ecnebi arastirmacilarinin yanisira, yerli arastir-
macilar da bu sairlere hakettikleri dikkati gbstermedikleri gbze ¢arpmak-
tadir. Bu arastirmada kapsanan 20 ve kapsanmayan da bir o kadar sairin,
Osmanli Divan siiri tarihi agisindan dnemi olmasindan ziyade, Arnavut
edebiyat tarihi agisindan éneminin daha ¢ok oldugunu vurgulamak istiyo-
rum. Bundan hareketle ileride yapilacak olan arastirmalarda, ortak
Osmanli edebiyat tarihi ile barisarak, bu konulara gereken énemin ver-
ilmesi ve bu konulara eglim gosterilmesi ile arastiriimasi aslinda, zengin
Osmanli kiltdr mirasinin bir pargasi ve varisi olmanin yegane yolu oldugu
kanaatindeyiz.
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KiTAP TANITIMI

Prof. Dr. Yusuf HAMZAOGLU, ATATURK VE MAKEDONYA
TUORKLUGU
Uskiip, 2007 (334 sayfa)

Sayin Bagkan, Tirkiye Cumhuriyeti Uskip Biyukelgisi Sayin Taner
Karakas, sayin bakanim. Tanitimim yaptigimiz eserin muellifi Prof. Dr.
Yusuf Hamzaoglu, Kitabli basan Matusitep'in Genel Baskani Sayin Mr.
Fadil Hoca, Tirk Demokratik Partisinin sayin milletvekilleri. Pedagoiji
Fakultesi Dekani Sayin Prof. Dr. Murat Murati, Fililoji Fakiltesinin Dekani
Sayin Prof. Dr. Maksim Karanfilovski, sayin toplanti Gyeleri, sevgili tale-
beler, hepinizi en derin saygilarimla selamlar, iyi aksamlar dilerim.

Makedonya Tirk Sivil Toplum Kuruluslari, Prof. Dr. Sayin Yusuf
Hamzaoglu'nun "Atatirk ve Makedonya Tuarkligu" adl kitabim gecgen
Cumartesi gunit (5.03.2007) basindan c¢ikardi. Bu aksam burada bu
kiymetli eserin tanitimim yapmak Uzere toplanmis bulunuyoruz. Bu tanit-
ma térenine katilmam/dan dolayi hepinize tegekkur etmeyi bir borg biliy-
orum.

Sayin toplanti tyeleri,

Hayalinin buyudk bir boliminG Tarkllk, Turk Tarihi, Yeni Turk tarihi
ve Ozellikle Balkan Tarkltga tarihi alanindaki galisma ve arastirmalariyla
gegiren prof. Dr. Yusuf Hamzaoglu, halen Uskip Egitim Fakultesi'nin
dahilinde galisan Turkge Egitimi Bolumindc 6gretim Uyesi ve bu Bolimun
baskanidir.

Prof. Dr. Yusuf Hamzaoglu, Turkiye Cumhuriyeti, Makedonya,
Kosova, Sirbistan ve diger Ulkelerde bir¢cok kongre, sempozyum, konfer-
ans ve panellerde bildiriler sundu. Degisik Ulkelerde ¢ikan dergilerde
glinimuize kadar 297'nin Gzerindc ¢alismasi yayimlanmistir. En degerli
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calismalari arasinda |. Balkan Tiirkligli - Arastirmalar incelemeler
(Makedonya, Sirbistan Hirvatistan), Ankara T.C. Kultir Bakanhgi
Yayinlari 2000. 2. Osmanh imparatorlugu'nda ikinci Mesrutiyetin
ilani. Uskiip, Logos-A 1995, ve 3. Sirbistan Tiirkliigii eserleridir. Bu
aksam tanitimim yapmakta oldugumuz Atatiirk ve Makedonya
Turklugu" yazarin simdiye kadar yayimlanmis dérdincu kitabidir.

Prof. Dr. Yusuf Hamzaoglu'nun "Atatirk ve Makedonya TurkluGgu"
adli eseri alti ana bolimden, 397 dipnottan, 334 bibliyografik nottan, buna
ilaveten 4'U yayimlanmis , 4'G yayimlanmamis olmak Uzere toplam sekiz
arsivin belgelerinden, 45 sireli yayindan 2 bilten, 2 yillik ve 3 ansiklope-
diden yararlanilarak yazilan 334 sayfalik bilimsel bir calismadir. Bu ¢alis-
ma, Tirkge ve Ingilizce olarak iki dilde verilmis olan Ozet (s. 5-10), ve
kisaltmalar (s. 11-14) dan sonra, kitabin I. b&limUnd olusturan 6nso6z (s.
15-32), Il. Mustafa Kemal Atatiirk (s.33-36) Ill. Atatirk ve Osmanl
Azinliklan (s. 37-56), IV. Ataturk'un Fikir Sistemi (s. 57-74), V.
Atatiirk'iin islam'a Olan Sevgisi ve Baghligi (s. 75-82, VI. Atatiirk ve
Makedonya Turkligi (s. 83-116), VII. Atatiirk'iin Balkan Politikasi (s.
117-157), olmak Uzere yedi ana bolumden, ve [. Atatiirk'iin Evrenselligi
(159-160). 2. Atatiirk Soylu bir Tiirk Ailesinin Evladidir(161-162). 3.
Benunkanute BeyHo xunsear, Mycrtagha Kemas-llaiia, XnBoT-BpemMe-
gerno (163-177), 4. Atatiirk'tin 110. Dogum YildénimU Kutlama Programi
(178-179). 5. T.C. Aftatiirk Dil ve Tarih Yiiksek Kurumu Baskanligi'na
(80-181). 6. Uskiip Halklar Tivatrosu'nda Yapilan A¢ilis Konusmasi (182-
1184), 7. Yugoslavya'da Afatiirk Konferanslari (185) gibi daha o6nce
cesitli dergi ve gazetelerde Tiirkce ve Makedonca olarak yayimlanip bu
kitapta da yer alan toplam 7 bilimsel makale; Bibliyografya (186-198),
Makedonya'da Atatiirk Bibliyografyas: (I 99-209), Ekler(211-305).
Fotograflar ve Haritalar 307-329) ve dizin (330-334) gibi diger bagliklar-
dan olusmustur.

S6z konusu yazilarin birgogu "Birlik", "Vardar", "Sesler", "Kopra",
"Dere", Tan", "Cevren", "Medeniyet", Tlrk Dinyasi Tarih Dergisi", "Turk
Dinyasi Tarih Arastirmalar”, Makedonca olarak "Nova Makedoniya".
"Makedoniya Denes, "Vecger, "Republika", "Sovremenost", "Puls" ve
"Forum" gibi dergi ve gazetelerde yayimlanmistir.

|. Onséz bdlimiinde Tirkler'in Makedonya'ya ilk yerlesmelerinden,
yani M.S. 378 yilinda Hun Turkler'inden baglayarak ginimuze kadar hu
topraklarda toplumsal, siyasi ve kiltlrel hayatlarindaki konumu, maruz
kaldiklari baski ve erime politikalari, 1371' de Meri¢ Zaferi'nden sonra
Osmanli Tarkleriyle birleserek bolgedeki niifus ve siyasi bakimdan hakim
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durumlari, uyguladiklari adil ve 6zendirici devlet diizeni, daha sonra Bati
Avrupa Ulkelerinin tesviki ve destegiyle, azinliklarin ve 6zellikle gayri
maslim azinliklarin devlete ihanetleri ve asayisin bozulmasi, Osmanli
idaresine son verilmesi, Tlrkleri gbge zorlayan baski ve yildirma poli-
tikalari, bélme, pargalama ve kultir birligim bozma egilimleri, bu durum
kargisinda AtatUrk'in barisgi, rasyonel ve yapici yaklasimlarina kadar
Tarklerle ve Makedonya Turkluguyle ilgili ginimize kadar pek cok
konuya aciklik getirilip belgeleriy-le 6zetlenmistir.

Il. Kitabin, "Atatirk ve Osmanli Azinliklari" baghgim tasiyan Il
boliminde XIV. ylzyildan sonra Osmanl idaresi altinda yasayan gayr-i
muslim azinliklarin Osmanlidan o6nceki durumlanna kiyasen sosyo-
ekonomik, ticari kulturel ve diger durumunu ayrintilariyla aydinlatmak-
tadir.

Yapti§i arastirmalar neticesinde Osmanli Avrupa’sinda, ve
Makedonya'da yagsayan gayri muslim azinlhklarin XIX. yGzyilin basma
kadar huzur, refah ve givence icinde yasadiklarim, azinlik olmalarina
ragmen, ekonomi, ticari ve egitim agisindan "millet-i haki-me sayilan Tark
milletinden ¢ok daha imtiyazli ve kat kat Ustiin oldugunu gdsteren ilging
belge ve agiklamalarda bulunmaktadir.

Atatlrk'an Fikir Sistemi basligim tasiyan lll. Bélim'de Atatirk'in
Osmanl Devleti'ni icerden ve disardan yipratmaya yoOnelik haksiz
baskilar karsisinda Ulkeyi kurtarma arayislari elc alinmaktadir. Bu aray-
islar icinde, Ataturk'in basim kurcalayan bir ¢gok sorularin cevabim sabir-
Il ve dizenli calismada buldugunu belitmektedir. Bu yizden O'nun ¢ok
okudugu, ¢ok galistigi, ¢ok diigtindiigi ve Tiirk milletinin gelecedi ile ilgili
cesitli plan ve programlar yaptigi belirtimektedir. Ancak, ¢ok iyi bildigi
zengin Turk tarihinden aldigi gic ve ilhamla Tiirk tarihine bir biitiin olarak
bakan ve onu ¢ok iyi bildiri igin bu yolda bazi subaylarin oldugu gibi.
Almanci veya ingilizci degildi. Tam tersine, kimi ittihat ve Terakki cemive-
tinin liderlerim masonlugun ve 6zellikle Armenius Vambery ve Emanuel
Karasu gibi mason ustadlarinin etkisinden kurtarmaya calisti. Bu fikirleri
yliztinden tehdit edildi. Fakat ytrtittigu hakli davayi kazanacadindan ve
Tiirk _milletini azinliklarin ve yabancilarin esare-tinden kurtaracadindan
emindi. Nitekim. 19 Mayis 1919'da izmir'in isgalinden bir giin sonra,
ylazyillar éncesi tipki Kal Tigin Abidesi'nde yuUkselen ilteris Kagan gibi 17
en yakin arkadasiyla birlikte Samsun'a ¢ikip Turk kurtulus savasim
baslatir ve kazanir.

Tark milleti Gazi Mustafa Kemal Pasa'nin énderliginde dinyada ilk
istiklal savasini gergeklestirerek, hiriyetten ve bagimsizliktan yoksun

HiIKMET 87



HAZIRAN 2007

olan milletlere 6rnek oldugu vurgulanmaktadir. Bu savasin sonlarina
dogru buyuk taniz olarak bilinen hilcumun ilk iki guninde Yunan ordusu-
nun dortte birini olusturan 50. 000 asker Turk ordusuna teslim oldugunu.
Baskomutan Mustafa Kemal Pasa'nin kendi komutanlarina bu askerlerin
arasinda bulunan Makedon kokenli askerlere iyi bakmalarini ve davran-
malarini, elbise, erzak ve yol parasi saglayip vatanlari olan
Makedonya'ya ddnmeleri icin gereken bitlin islemlerin yapilmasini
emrettigim bildirmektedir.

S6z konusu olan eserde, Mustafa Kemal Pasa'nin blyuk bir ordu
komutani, lider, inkilapgi ve bilim adami olmasi yaninda, askeri bilimler ve
doktrinler disindaki bilimlerle de mesgul olugunu. bildigi birka¢ yabanci
dilden bagka, Turk ve dinya edebiyatim, Turk ve islam tarihim, felsefesi-
ni, sosyolojisini, sanatini, ekonomisini, cografyasini, stratejisini. baska
medeniyetlerin tarihlerim bildigi gibi, bilime hakketti§i degeri veren bir
devlet adami oldugunu teyit eden bilgiler ve agiklamalar yer almaktadir.
Dolayisiyla, 0'nun:"Hayatta en hakiki mursid ilimdir" s6zinu tim dinya
blUyuk bir gercek olarak kabul ettigi vurgulanmaktadir.

4. Yusuf Hamzaoglu s6z konusu olan kitabinda Mustafa Kemal
Pasa'nin gerek baba ocaginda, ve gerekse bitirdigi devlet okullarinda gok
iyi bir din egitimi aldi§i ve dinT inancinin ¢ok saglam oldugunu belirtmek-
tedir. Cumhuriyet'in ilanindan sonra da islam'a ve Hz. Muhammed'e kars|
olan sevgisini ve baghligini belgeleriyle sergilemekledir. Bu konuda
Mustafa Kemal Pasa'nin: Dinime, bizzat hakikate nasil inaniyorsam, oyle
inaniyorum. islam akla ve mantiga aykiri, ilerlemeye engel higbir seyi ihti-
va etmiyor... seklindeki dediklerini kaydetmektedir. Bu konuda Atatirk'in
ilime verdigi 6nemle Kur'an'in ilime verdigi énem arasinda bir fark
olmadidi, ve dolayisiyla Atatiirk ilkelerinin islam'la tamamen mutabik
oldugu gercgegi 6rnekleriyle ortaya konulmustur.

Sayin toplanti Gyeleri,

Atatlrk'e gore Turk tarihi bir batindUr ve bir bitln olarak ele alin-
malidir. Ancak, bu tarih bir batin olarak arastirilip, incelenmedigi gibi,
okutulmadiginin da farkinda oldugunu kaydetmektedir. Bu ytzden.
Balkan, Yakindogu, Orta Asya ve diger topraklarda yasayan Turkler'le dil,
soy ve kultdr birliginin korunmasi ve guglendiriimesinin énemini vurgula-
maktadir. Clnkd, atalarimiz, gegmiste bu konudaki duyarliigini kaybet-
tikleri zaman, bagimsizligini da kaybetmislerdir. Bu nedenle, Atatlrk ylce
millelimizin istikbalim ve kurlulusunu &zbenligimize dénidsimuizde
gbrmektedir.
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Yugoslavya ve Makedonya Turklerine gelince. Balkan
Savaglari'ndan sonra ve 1944 -1990 yillari arasindaki dénemde
Yugolavya idarecileri Turklere ve diger azinliklara kendi tarihlerim okut-
madilar. Onlara Osmanli tarihini istedikleri kadar ve istedikleri gibi okut-
tular. Osmanliy! isgalci ve medeniyet yikici olarak goésterdiler. Oysa
yazar, "Balkan ve Orta Avrupa ulkelerinin en parlak déneminin Anadolu
Tarklerinin bu topraklara yerlesmesiyle basladigim bildirmekledir. Ayrica,
Anadolu Turkleri Balkan Yarimadasi'na ve Orta Avrupa'ya oralarda kalan
Hun, Avar, Proto Bulgar, Pegcenek, Oguz, Kuman Turkleri ve diger millet-
lerin daveti Uzerine geldigini kaydetmektedir. Sebebinin de oradaki sosy-
oekonomik, kultirel ve siyasi sistemin ¢oklsu ve asayisin bozulmasi ve
orada yasayan milletlerin kendi idarecileri tarafindan kdéle durumuna
diusurilmesinden kaynkalnadigini bildirmektedir.

Bu gercekten ve bu hosluktan hareketle. Prof. Dr. Yusuf
Hamzaoglu, s6z konusu kitabinda bizde bu konuya ilk defa ilmi bir yak-
lasimla egilerek, Atatirk'in anlayisi dogrultusunda bir batiin olarak aydin-
lalmaya gayret etmektedir. Yerli ve yabanci cesitli kitap, dergi, arsiv ve
istatistik belgelerine dayanarak 1628 yillik Makedonya Tuark varhgim
aydin-latmaya calismistir. "Atatirk ve Makedonya TuarklGgu" eseri bu
bakimdan sadece lGlkemizde degil. Balkanlarda, Avrupada ve daha genis
capta ilk eser olma 6zelligini tasir.

VI. Y. Hamzaoglu'nun s6z konusu eserinde, Ataturk'in dis poli-
tikasi ve Ozellikle Balkan Ulkelerine karsi uyguladigi olumlu politikasini
cok iyi arastin? deg@erli agiklamalarda bulunmustur. Bu olumlu ve barisgl
politikasi dolayisiyla, Atatirk Balkanlarda ¢ok takdir edilen ve érnek ali-
nan bir baris ve dostluk semboll haline geldi. O kadar ki, diinya barisma
ve dostluguna sundugu olagan ustl katkilarindan dolayi, dénemin Yuna-
nistan Basgbakani Venizelos, Mustafa Kemal Ataturk'd Nohel Barig
Oduli'ne layik gériip bu ddile aday gdstermistir.

Ataturk'in Balkan Ulkelerine karsi izledigi olumlu ve uzlastirici poli-
tika sayesinde, Balkan milletleri kendi Ulkelerindc yasayan Tirklere karsi
daha ihml tavrirlar sergiledigi, Atata'nin dluminden sonra da, bu konuy-
la hi¢ ‘"ilgilenilmedigi" bildirilmektedir. Dolayisiyla 1953 yilinda
Makedonya'da yasayan 335. 114 Turkten yani Ulke nufusunun % 26'sini
olustururken, 2002 nifus sayimina gore 77.959'a veya ulke nufusunun %
3.90'a dusdrulmagtar.
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Sayin toplanti tyeleri,

Atatirk'ten bahsederken, O'nun Tirk tarihinde ve dinya tarihinde
gOrulmedik Ustln bir dil, tarih, kiltdr ve devletgilik anlayisina dikkat ¢cek-
ilmekledir. Ancak, Ataturk'in devasa kisiligi ile ilgili TUrkiye'de ve diinya-
da 10.000 den fazla kitap ve 20.000 den fazla bilimsel makale ve arastir-
ma yayimlanmistir. Bu ylzden yazar, s6z konusu eserinde Atatirk'G
tanitmaklari ¢ok, O'nu simdiyc kadar az bilinen veya hig¢ bilinmeyen fark-
Il bir agidan ve degisik bir baglamda ele almaktadir. Kitap, Atatlrk'ln
eserinden bizim ve sadece bizim degil butin dinya barigseverlerinin ders
alacagi ileriye yonelik bircok mesajlar icermektedir. Ataturk, izledigi
siyaset ve gerceklestirdigi inkilaplariyla, Avrupa. Asya, Afrika Ulkelerin
milletlerine Ornek ve ilham kaynagi oldu. Bu degerleri g6z 6ninde bulun-
durarak Birlesmis Milletler Egitim, Bilim ve Kilttr Teskilati (UNESKO)
1981 yilim "Atatark Yili" olarak ilan etti

Tarih milletler arasindaki eski dismanliklari kériklemek igin degil,
onlardan ders alinmak igin okutulmaktadir. Ancak bu gun teshisimizi
dogru koyabilmemiz icin, hastaligin gercek sebeplerim bilmemiz lazim.
Sayin Prof. Dr. Yusuf Hamzaoglu, s6z konusu eserinde simdiye kadar bil-
inmeyen bu gercekleri gézler 6niinde sergilemektedir.

Eserde Turk ve diger masliman dismanlarinin adlarim nasil uzun
vadede, fakat planla ve kararlilikla érdikleri ve Turklerin bu cografyadan
gb¢ce neden ve nasil zorlandidi gercedi anlatilmaya calisiimistir.
ihanetler, yetmezlikler, yeteneksizlikler, idraksizlikler okuyucuyu bazi say-
falarda bunaltacaktir. Fakat batin bunlar tarihimizin bilinmesi ve ders
alinmasi gereken gercekleridir. Kitap, okumasini bilenler igin, Tarklik ve
Tark dunyasi agisindan, bu gin igin de sonsuz ibret dersleriyle doludur.
Anadolu'ya siginmis bir Turkiye Uzerinde ginimuzde de ayni planlar
dusunulmas ve yarurlige konmustur.

Yusuf Hamzaoglu Hoca hu eseri bugin Makedonya TurklGga'nin
can gekistigi bir ddbnemde ve sartlarda yazmig bulunmaktadir. Bunun igin
de hu kitap Makedonya ve Rumeli Turkleri i¢in oldugu kadar, genel olarak
Turkiye ve Turk dunyasi icin buyuk 6nem tasimaktadir. Bu eser 6nce
Universitelerdeki Turk tarihi, Turk dili, Tirk Edebiyati, Tlrk Kalttrl ve Tlrk
Medeniyeti derslerinde verilmesi gereken bilgiler ve Orneklerle destek-
lenerek aktariimalidir. Ayrica hu kitap, sadece talebelerin degil, basta tar-
ihciler olmak Uzere, herkesin her Turk aydininin faydalanabilecegi bir
eser olma niteligin! tasimakladir. Kitap amacina ulagirsa, onu yazan Prof.
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Dr. Y. Hamzaoglu ve hepimiz bu neticeden mutluluk duyacagiz.

Atatur'an fikir gorus ve siyasi alanda Makedonya Turkleri ve
TarklGgu konusundaki uyguladigi politikasini arastiran Yusuf Hamzaoglu
Hoca, O'nun fikrilerinin dogrulugunu tarihi belgelerle kanitlayip yorum-
lamistir. Kitapta, toplam 397 dipnot indirilmis ve 334 bibliyografik not gos-
terilmigtir. Bu bilimsel galismayi hazirlarken, Yusuf Hoca, yayimlanmig ve
yayimlanmamis arsiv belgelerinin yanisira en ¢ok Tirk Makedon, Sirp,
Hirvat

Bosnak, Bulgar, ingiliz, Fransiz, Alman, Rus v.b. kaynaklardan fay-
dalanmistir. Konunun karakterini ve énemini g6z énindc bulunduran
degerli bilim adamimiz Prof. Dr. Yusuf Hamzaoglu, topladigi malzemenin
incelemesini yaparken en ¢ok analitik, karsilastirmali ve tarih bilim metod-
larini kullanmistir. Bu sirada, altini gizerek vurgulamak isterim ki Yusuf
Hamzaoglu Hoca'nin eseri, en zor sartlarda hile Tdrk biliminin ve
TarklGgun nasil savunulahilecedinin ilmi ve onurlu bir tanigi olarak deger-
lendirilecektir.

Sayin Toplanti Uyeleri,

Prof. Dr. Sayin Yusuf Hamzaoglu'nun bu ilmi galismasinin
tanitimim yaparken, amacimiz, herseyden 6nce Ylce Atattr'dn Turk millt
tarihinde, Turk egitiminde Turk dilinde, Tlrk edebiyatinda ve genel olarak
batin Turk kaltdr tarihinde basta yice milletimiz icin olmak Uzere,
dinyanin batin milletleri igin yaptigi inaniimaz blyuk hizmetlerlerinden
bahsetmekti. Her seyi ile bize ve bizden sonraki kusaklara érnek olabile-
cek buylk asker adami, blyuk devlet adami, blylk siyaset adami, biylk
bilim adami, blyuk egitici ve kultur adaminin yuksek hatirasi oninde
hidrmetle egiliyor, ruhu sad olsun diyorum. Bu her yoniyle hepimize érnek
olan yiice Ata'mizin eserini arastiran, ilmi tahlillerim yapan ve elde ettigi
neticeleri hu degerli kitap araciliiyla aydinliga kavusturup okuyucularina
sunan Prof. Dr. Yusuf Hamzaoglu'yu kutlar, hu kiymetli galismasiyla Tark
bilimine yaptigi blylk katkidan dolayi tesekkir eder, bu vesileyle kendi-
sine en derin saygilarimi sunarim. Ayrica siz e Sayin toplanti Uyeleri, bu
toplantida beni sabirla dinlediginiz icin tesekkir eder, hepinize bir kez
daha hudrmetlerimle saygilarimi sunar, iyi akgsamlar dilerim.

Prof. Dr. Hamdi HASAN
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